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Let’s Celebrate!

Holiday or Holy Day? What is in a “word?”” In Canada,
people take a “Holiday;” in the US, it’s a “Vacation.” For
both, a “Holiday” is a “different day.” The origin of the
English word, “Holiday,” is “Holy Day,” a day of sacred
significance, a day of faith, a day when work was sus-
pended in honor of a holy event.

In North America, there are “National Holidays” as well
as other holidays based on some long-forgotten event.
Canada and the US each has its own “Thanksgiving Day.”
One is never quite sure, though, to whom one is giving
thanks. It cannot be to “God,” because to which “god” is one to give thanks?
Someone may say, “I’ll pray for you,” when what is meant is “I’1l reflect on
your problem.” Even politicians might say: “We need to ‘pray’ for this”, but
what they truly mean is that given time, matters will change. In the public
realm, to “pray,” has a secular connotation of temporary “thoughtfulness.” An
invocation to the Deity is very far from minds and hearts.

There are “Holy Day” observances which even overshadow some National
Holidays, although the “holiness” is disfigured into “Holidays.” Among them,
“Valentine’s Day,” actually “Saint Valentine’s feast day”; “Halloween” actual-
ly, “All Hallows’ Day” or “All Saints’ Day.” Not far behind are “Christmas,”
actually “Christ’s Mass,” and “Easter” which is actually “Pascha,” or the
“Resurrection of Christ.” Christian “Holy Days” are the basis for what became
secular North American “Holidays.”

These were first faith-based and then became generally practiced in a secular
setting; and more recently, are being “transfigured” into more acceptable and
non-committal celebrations. For some reason (maybe the once large Irish pop-
ulation), Saint Patrick’s Day remains with the prefix “Saint,” at least for now,
until some “public” outcry. I recall the attempts (continuing attempts) to un-
name the many California cities whose names have a religious basis: “Los An-
geles,” “Santa Monica,” etc, etc, etc.

The commercialization of “holy days,” is not the fault of shrewd entrepre-
neurs but of the shoppers. As I write, “Halloween” candy is at half-price;
Thanksgiving dainties line the shelves, and Christmas trees are blinking in
stores. Oops! Not “Christmas” trees, but “Holiday” trees! What was once,
“Easter Break,” became “Spring Break”; and now, “Spring Holiday” is an ex-
pression that relegates the word “Easter” to the dust bin of the past. Holidays
can only be Holy Days if the original reason for the celebration is known and
honored by a faith community.

Christian celebrations are not “National Holidays.” They are placed on the
turntable of choices along with every creed or celebration newly invented. We
have been experiencing this morphing for generations. Although the reshaping
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of once external faith-celebrations in society is taking place, the original faith
commitment must remain nestled in the heart and life of the believer.

North America, like Europe, is now “Cosmopolitan.” “Cosmos,” the Greek
word for “universal” or all-embracing. My cell-phone calendar automatically
informs me of holidays/holy days of many faiths and cultures even “foreign” to
my experience. This certainly reflects our present societies. The Romans had a
“Pan-Theon,” a shrine where the government provided a niche for every deity
under Roman rule; none was more “divine” than another. “Smart” rulers. The
Jews, however, worshipped the “Unseen” G-D and kept aloof. It seems that
Christians must follow this kind of “spiritual stubbornness!” Christians today
must remind ourselves that whatever transformation takes place in our socie-
ties, we must simply continue to honor our “Holy Days” as we have for 2,000
years.

invitaturile Sfintilor Parinti

Cum voi descrie, Stapane, fata Ta dumnezeiasca,
cum voi exprima vederea negraitd a frumusetii Tale?

Cum pe Cel pe care lumea nu-L incape, Il va |~
cuprinde sunetul limbii?

Cum va putea exprima cineva iubirea Ta de
oameni?

Sezand in lumina sfesnicului ce stralucea si-mi
lumina intunericul si negura noptii, mi se parea ca
sunt ocupat in lumina cu o citire, urmarind cuvinte si
cercetand legaturile lor.

Si in vreme ce md aflam, Stdpéne, ocupat Cu | gu.uisimeon |
acestea, deodatd mi Te-ai ardtat de sus cu mult mai| Nou Teolog
mare ca soarele si-ai stralucit din ceruri pana in inima | ro."
mea. Seminarului

Toate celelalte le vedeam ca un Intuneric adnc. e

Iar prin mijlocul lui trecea din ceruri pana la mine, | .Sfantl Vasile

. A . = = cel Mare” din
nevrednicul, un stalp luminos, taind tot vazduhul. Jasi, Roménia

Si indatd am uitat de lumina lampii, am uitat de casa
unde ma aflam, pardndu-mi-se ca sed intr-un vazduh Intunecat.

Am uitat cu totul si de trupul meu Insusi.

Si-Ti spuneam Tie si-Ti spun si acum din adancul inimii:

,,Miluieste-ma, Stapane, Tu singur, miluieste-ma, pe mine care
nu Ti-am slujit niciodata 1n niciun fel”.

Sfantul Simeon Noul Teolog, Imnul 25
Pentru o editie on-line a imnurilor, accesati: https://tinyurl.com/yylhjdct
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Résfoiam mai deunazi un caiet cu
insemnari din facultate. Am gasit
acolo un citat, sau mai degraba o nota
de subsol. Entuziasm = zeul din tine.

Nu imi mai aminteam de unde l-am
preluat. Citeam mult si divers pe
vremea aceea. Asa cd am luat
dictionarul. Definitia cuvantului entu-
ziasm este stare afectiva caracterizatd
prin insufletire puternicd, provocatd
de pasiune, admiratie, interes pentru
cineva sau ceva, incdntare, exaltare,
frenezie, patos.

Da, asta stiam. Dar ce e cu zeul ?

M-am adancit In cautari ca sa gasesc
etimologia cuvantului. El vine din
limba greaca si se traduce cu a fi sub
influenta sau posedat de un zeu. La
origine, cuvantul desemna o
insufletire sau o inspiratie divina. Mai
apoi, peste secole, el si-a pierdut
conotatia religioasa si a ramas doar cu
sensul de pasiune pentru ceva.

Si ma gandesc: sfintii apostoli si
parintii Bisericii au fost, Inainte de
toate, oameni entuziasti. Au scris
teologia crestind si au lasat norme de
viatd cu o energie inegalata ce avea ca
provenienta pe Dumnezeu, in Care ei
au crezut pana la moarte. Uneori,
moarte martirica.

Acest entuziasm nu este tot una cu
un hobby. Colectionarul de timbre are
un hobby. Entuziastul este animat de
0 energie aproape nesecata. Isi gaseste
in aceasta energie forta de a contiuna
atunci cand 1i e greu, de a rezista
atunci cand este combatut sau
prigonit, de a prefera moartea, atunci
cind i se cere sa se lepede.

Evanghelistii si-au scris operele sub

Sobla The Horald

influenta inspiratiei divine. Au fost
entuziasti. Si se vede asta din lectura
Evangheliilor. ,, Veti cunoaste ade-
varul si adevarul va va face liberi”.
Daca asta nu este un exemplu de
optimism si o sursd de entuziasm,
atunci nu stiu care ar fi.

.51 vom veni la el §i ne vom face
locas in el” spune Mantuitorul despre
omul care crede. Omul care si-a
deschis ochii sufletului si a inceput sa
fi faca loc lui Dumnezeu in sufletul
lui este atins de degetul lui Dum-
nezeu. Devine tot mai mult curatit si
induhovnicit, asa cum fierul se
inrogeste si se curateste in foc. Omul
credincios devine, prin prezenta lui
Dumnezeu in el, entuziast.

Copiii sunt entuziasti. Ei sunt
curiosi. Cred fara dubii si intrebari, se
joaca fara granite si restrictii, se
impacd fara resentimente. Se pot
bucura de lucruri mici si pun energie
in tot ceea ce fac. Cum spunea Cioran,
la copii, pentru ca au trdit mai putin
pe pamant, amintirea lui Dumnezeu e
mai recentd. Nu degeaba spuneca
Brancusi, atunci cdnd nu mai esti
deloc copil, ai murit de mult.

Tinerii sunt entuziasti. Ei iubesc fara
teamd, calcule ori interese de-ale
oamenilor mari. Chiar si puiul de
vultur se avanta afara din cuibul lui, la
primul zbor, fard sa aiba siguranta ca
va reusi sd zboare sau sa aterizeze lin.
El stie doar ca trebuie sa o facd, altfel
nu va putea zbura niciodata. Este un
leap of faith, un salt al credintei.

Varstnicii sunt si ei entuziasti, in
felul lor. Chiar daca avantul tinere-tii
s-a domolit, s-a maturizat. Intelepciu-
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nea si experienta batranetii sunt roade
ale entuziasmului tineretii. Ma gan-
desc la Sfantul Toan Evanghelistul la
aproape o sutd de ani, in insula Pat-
mos, scriind Apocalipsa sub inspiratia
— sau, sd-i spunem, entuziasmul —
divin.

Nu imi imaginez entuziasmul ca pe
o stare de frenezie nedefinitd, ca a
omului care cauti dar nu stie ce. 1l
vad mai degraba ca pe o stare de
luciditate, de energie creatoare.

Un om entuziast nu poate sa poarte
urd in sufletul lui. Nu poate sa cada in
mlastinile disperarii atunci cand zilele
sunt rele. Nu poate s fie deranjat de
prezenta celorlalti In viata, in orasul,
in parcul sau in piata lui. Distantarea
sociala nu este pentru el o piedicd in
relatiile cu semenii. Un om entuziast
stie sd zambeasca, sa fie pozitiv, sa
interactioneze, atat cit 1i sta In putinta.
Sé vada jumatatea plind a paharului.

Un om entuziast ii face reclama lui
Dumnezeu prin faptele si vorbele lui.
Il face pe Dumnezeu si credinta in El,
mai interesanti decat pacatul.

Un om entuziast devine, fard voia
lui, un leader, un exemplu de urmat.
Vrednicul de pomenire parinte Sofian
Boghiu spunea: ,, Cine se abtine de la
vorbaria desarta si de la patimile de
tot felul, de la placerile trecatoare, nu
din dispret fata de oameni si de viatd,
ci din focul unei prea mari iubiri fata
de Dumnezeu, un asemenea om, dacd
nu fuge el dupa oameni, fug oamenii
dupa el. Unde e flacara mare in
suflet, acolo se aduna oamenii sa-si
incal-zeasca sufletele lor reci”. Nu se
putea da pentru entuziasm, o definitie
mai poetica decét aceasta: focul unei
prea mari iubiri de Dumnezeu.

SUMMER 2020

La polul opus entuziasmului stau
plictiseala si nepdsarea. Ambele sunt
pacate moderne, deghizate uneori ca
precautie, respect sau confort cu orice
pret. Par mai inofensive decat crima
sau furtul, dar sunt la fel de pa-
guboase. Plictiseala, pentru sine, iar
nepasarea, pentru cei din jur.

Nu indraznesc sd ma gandesc ce s-ar
fi  intdmplat cu lumea daca
Dumnezeul ei ar fi fost unul plictisit
ori nepasator. Probabil cd am fi
sucombat cu totii sub greutatea
propriilor pacate. Dar Dumnezeu este
bland si lesne iertitor. Indeamni la
pace si bucurie. Este El Insusi pace si
bucurie. De aceea ,, S-a facut trup si S-
a salasluit intre noi”(loan I, 14)

,,fndrdzni]i.’ ”, ne spune Hristos. Fiti
entuziasti. Lasati-1 pe Dumnezeu sa va
ghideze viata, sa se reflecte in voi ca
lumina intr-o oglinda, sa vorbeasca
prin voi printr-un limbaj dincolo de
cuvinte, sd se roage impreund cu voi
prin suspine nestiute. Si asa veti
implini legea lui Hristos.

Diacon Nicolae Marinescu
Catedrala Bunavestire,
Montreal
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The Meaning of the Cross

“May I never boast except in the
cross of our Lord Jesus Christ,
through which the world has been
crucified to me, and I to the
world” (Galatians 6:14).

What is communicated to us
through the symbol of the Cross? We
cross ourselves in the name of the
Holy Trinity every time we pray, and
every time we participate in worship.
It is a conscious act of acknowledg-
ment and appropriation of Christ’s
death and resurrection; it is the seal
of the new life that we experience in
Jesus Christ. The cross symbolizes
sacrifice, self-offering and love.
"Whoever wants to be my disciple
must deny themselves and take up
their cross and follow me (Matthew
16:24).

The love of God is revealed to us in
the extreme humiliation and suffering
of the crucifixion. Through the Holy
Eucharist, we become one with
Christ, and we receive the power to
offer ourselves in the same way. Eve-
ry time we come together for wor-
ship, we say: “Let us offer ourselves
and one another and our whole life to
Christ our God” (Divine Liturgy of
St. John Chrysostom).

The human body with the arms
wide open takes the shape of a cross,
but that is also the position that we
take when we want to embrace our
loved ones. It is the symbol of recep-
tion and meeting of another. On the
cross, God is diminishing Himself;

He is limiting his omnipotence for
the sake of humankind. His death on
the cross is a sign of His eternal and
ever-abundant love.

In the ancient world, the cross
represented the sign of torture and
death, therefore a sign of negation of
life. But God has transformed it into
a symbol of life. Through His
sacrifice, the cross becomes the sign
of our redemption, sanctification and
renewal in Jesus Christ. “For the
message of the cross is foolishness to
those who are perishing, but to us
who are being saved, it is the power
of God.” (1 Cor.1:18). Those who
follow and abide by Christ’s
commandments rightly perceive that
the message of the Cross is not
madness, but it represents the power
of sacrificial love. "Father, forgive
them, for they do not know what they
are doing” (Luke 23:34). It is that
love that makes us capable of praying
even for our persecutors; the love
that only God can sow into our hearts
and can make us true imitators of
Christ and children of the Most High.
“But I tell you, love your enemies
and pray for those who persecute
you, that you may be children of your
Father in heaven. He causes his sun
to rise on the evil and the good, and
sends rain on the righteous and the
unrighteous ”(Matthew 5:44-45).

Fr. Cristian Frunzulica
St George Cathedral
Regina, Saskatchewan
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YOGA - A SPECIAL ASCESIS OR A HEALTHY

WORKOUT?

Nowadays, yoga classes are offered
in any fitness center. How did this
happen? Yoga used to be practiced by
Hindus only. The situation changed
approximately 150 years ago. British
culture was persistently promoted in
India. Some locals were eager to ab-
sorb the new culture, while others
ignored it. Some tried to convince the
British that Indians had their indige-
nous culture, and Hinduism was not
merely one of the national religions
but a strict adherence to the eternal
and universal order of life. According
to them, the eternal order (Sanatana
Dharma) is applicable to the best fol-
lowers of any religion, almost like
laws of physics are applicable to all
people. The Indians used yoga as an
example to demonstrate the validity
of such statements to Christians.

Indian intellectuals Europeanized
yoga, and yoga exercises began to be
perceived as scientific experiments
and centuries-proven techniques that
could help people overcome various
life challenges and resolve medical,
psychological, and spiritual problems.
One hundred years ago, yoga became
a fashionable and popular trend.
Nowadays, many people believe that
hatha yoga is primarily a healthy
workout. It is not. Let us look it up in
the yoga monography published in
India:*“Hatha yoga... is a branch of the
Hindu soteriology; that is, a system of
techniques developed to help those
who practice it achieve relief and
salvation™"'

Soteriological techniques! So, peo-
ple practicing hatha yoga strike un-
comfortable poses and do breathing
exercises not for the sake of health,
but for the sake of salvation. A Chris-
tian theological term—soteriology—
was openly used to define yoga.
Yes, yoga is an ascesis (sadhana), and
yogic teachings are based on soteriol-
ogy. Yoga exercises are spiritual
practices representing the neo-
Hinduist way of attaining salvation.

Comparing yoga to Christian
ascesis—Making a choice

It is important to decide what we
are going to compare, for selection of
proper comparison items is the key to
obtaining meaningful results. The
Orthodox tradition of Hesychasm
seems to be a more fitting example of
the Christian ascesis than British
Protestantism, because Anglicanism
incorporates only fragments of the
traditional Christian ascesis and is
tainted by some arbitrary ascetic tech-
niques and external influences.’

Integral Yoga is a good example of
yogic ascesis, since it was developed
by Aurobindo Ghose (Sri Aurobindo,
1872-1950) on the basis of the classic
yoga schools. Ghose graduated from a
university in England, which allowed
him to practice yoga and methodical-
ly analyze the meaning of the yoga
exercises. Ghose has dozens of thou-
sands of followers all over the world.
There are even large Integral Yoga
Centers in St. Petersburg and Mos-
COW.
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In essence, Integral Yoga has three
components:

1. Ascesis based on the classical
yoga schools;

2. Personal occult experiences of
A. Ghose and his associate
Mirra Alfassa (aka The Moth-
er, 1878-1973);

3. An original take on evolution-
ary theory—yoga is perceived
as for people to evolve further.
The goal of Integral Yoga is to
ensure the evolution of peo-
ple’s minds into superminds
(supramentalization);  those
practicing Integral Yoga will
supposedly achieve immortali-

ty.
Phases of ascesis: Two pictures in
broad strokes

The Ladder of Divine As-
cent describes Hesychastic ascesis as
thirty steps that Christians need to
take to achieve ascension. Such as-
cension is impossible without help
from above, without Divine grace
descending upon people. The first
ascetic steps of The Ladder of Divine
Ascent primarily focus on exercise
in repentance (Steps 1-7). They are
followed by the steps aimed
at struggle with the passions (Steps 8-
26). Holy stillness is a rarely achieved
experience of holy living (He-
sychasm, Step 27). Then comes the
step of sacred prayer (Step 28), and
finally the step of dispassion (Step
29) and the step of Divine love (the-
osis, Step 30).

Sobla The Horald

Integral Yoga’s approach to asceti-
cism differs from Christian spiritual
ascension. Along with ascension/
evolution (from matter to spirit), Inte-
gral Yoga also comprises descension/
devolution (from spirit to matter). In

other words, Integral Yoga de-
scribes  bidirectional spiraling in
hemisphere.

The first phase of Integral Yoga is
achieving the silent mind. This expe-
rience creates favorable conditions for
the next essential phase —receiving
the descending “force of Sri Aurobin-
do and the Mother.” In this phase,
Integral Yoga allegedly surpasses the
supramental states of mind achievable
in classic yoga® and yogis believe that
those who reach this stage are on a
par with gods.

If yogis continue with these ascetic
practices, they become superior to the
Hindu gods and gods of other reli-
gions. When they reach the phase of
so-called yoga of the cells, further
supramentalization of their mind and
body occurs on the cellular level. A.
Ghose believed that Krishna resided
in his body and that his body would
never die. Nevertheless, Ghose passed
away in 1950.

The phase of silence—Details and
comparison

The concept of the silent mind in
Integral Yoga means stopping the
flow of thoughts and observations. A.
Ghose used to say that “a bowl must
be emptied so that the divine drink
can fill it.” Yogis clear their minds of
“vibrations/thoughts” to shift from
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mental consciousness to higher levels.
Silence supposedly gives yogis the
ability to discern vibrations; for ex-
ample, they can differentiate between
the vibration of anger and the vibra-
tion of spiritual revelation.

Silence is occasionally accompa-
nied by a sleep-like trance. Ghose
disapproved of the yogis who overin-
dulged in “the sleep,” considering it
the highest stage. A yogi can achieve
silence using psychological tech-
niques. To achieve this phase, yogis
need to practice systematically. Their
routine includes such exercises as
clearing their minds for several
minutes, repeating the same mantra
that led them to yoga, imagining
themselves on a quiet surface of the
ocean and merging with its endless-
ness.

Unlike Integral yoga, Christian as-
cesis does not begin with silence.
First, repentance is needed to cleanse
oneself of sinful impurities. The
Greek Church fathers understood
repentance to be the changing of the
mind, but this is by no means the
same as the altered state of mind
achieved in yoga. Repenant me-
tanoia makes Christians realize that
the sins they carelessly committed
earlier keep them away from the eter-
nal blessedness of the Heavenly
Kingdom.

Let us compare. A. Ghose believed
that Christ’s commandment to seek
first the Kingdom of God was a call
to equate oneself with a deity through
yogic meditations. Such interpretation
of the Heavenly Kingdom is unac-

SUMMER 2020

ceptable for Orthodox Christians. We
do not consider ourselves equal to
God; we are but His creations. Our
sins drive us away from God, while
our repentance brings us closer to
Him.

The required preparation for holy
stillness, including repentance and
overcoming sinful passions, is foreign
to yoga. Integral Yoga does not deal
with the problem of sinful passions;
instead it focuses on self-control and
repression of the ideas and desires
that control a person’s mind (this in-
cludes anger management). Yoga
uses psychological techniques to re-
solve this problem. There is a crucial
difference between the concept of
the silent mind in Integral Yoga
and the Hesychastic stillness of the
mind, as the latter is used to free
the mind from sinful thoughts. The
similarity between the concepts of
thought and vibration does not make
the ascesis of Hesychasm and yoga
closer to each other.

Descending “Force of Sri Aurobin-
do” -- Details and comparison

Asanas of hatha yoga and exercises
of raja yoga awaken the “force of
kundalini”. This force flows upwards
in a person’s “subtle body” through
“chakras”. These energy centers are
inactive in a regular person, and yoga
activates them. This is the true goal of
yvoga, it is not health or relaxation!

Integral Yoga offers an alternative
for the “force of kundalini”. The more
powerful “force of Aurobindo” is a
descending, and therefore, “more
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divine” force. It was A. Ghose who
made this superpower available to his
disciples. He used to boast that Inte-
gral Yoga begins where most yogis
finish their training. According to
him, hatha yoga helps achieve
“silence” and awaken kundalini, but it
does not provide the descending su-
perpower/consciousness. In Integral
Yoga, the super force descends upon
a person’s head and then moves down
to the heart and lower.

After receiving the “force/con-
sciousness of Sri Aurobindo”, you
are enlightened—a “Witness” is now
dwelling in your conscience. You no
longer need to ponder problems and
look for information in books. All
you have to do is tap into the “force
of Aurobindo” to access knowledge/
gnosis, and the “Witness” will guide
you in the right direction. “The force
of Sri Aurobindo and the Mother”
helps people practice yoga continu-
ously and effortlessly.

Let us compare this concept to the
Hesychastic experience of bringing
the mind into the heart. At a cursory
glance, it seems similar to the de-
scending force in Integral Yoga. Yo-
gis may receive the descending force
during japa, i.e. multiple repetition of
a sacral formula. Based on this, G.
van Vrekhem in his book on Integral
Yoga concluded that yoga exercises
were similar to the Jesus Prayer of the
heart. However, he was more inclined
to find the similarities between yoga
and ancient heretical gnosis character-
ized by pantheism, reincarnation and
occultism. A. Ghose himself said that
his ascesis was neo-gnostic in nature:

Sobla The Horald

“In the moment of gnostic transfor-
mation, evolution crosses a line
beyond which occurs a supreme
and radical reversal of conscious-
ness... it is difficult for mental
thought to understand... supramen-
tal nature.”

A. Ghose planned to become a
gnostic superman.

The term “gnosis” also exists in the
Hesychastic tradition, but it has a
different meaning and is used in a
different context. Repentant struggle
against passions leads Christians to
holy stillness and knowledge/gnosis.
What kind of knowledge do hesy-
chasts obtain? They learn the logoi of
the created world; that is, they learn
God’s plans for the created world.
Integral Yoga offers a totally different
knowledge of the world: an imperson-
al deity itself becomes a cosmos. In
other words, the deity is devolved,
while a person’s evolution consists in
gaining knowledge of the divine na-
ture of people and the divinity of the
entire cosmos.

M. Eliade, a religion scholar who
practiced yoga, also made a distinc-
tion between the spirituality of neo-
Hinduism and Christianity. Speaking
about the Jesus Prayer, Eliade noted
that the goal of the classic yogic prac-
tices (pranayama) is to alter the mind,
while through the Hesychastic prac-
tices, [Christians] strive to achieve
personal communication with God.

Hesychasts identify two steps of the
sacred prayer to God: a stage of heart-
felt prayer and a stage of continuous/
self-initiating prayer. Again, it seems
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similar to Integral Yoga, but the simi-
larity is only skin-deep, as on a cer-
tain stage of the ascesis, the descend-
ing force turns into a continual rather
than short-term experience. “The
force of Sri Aurobindo” reaches the
heart and then moves down. In con-
trast, as St. Ignatius (Brianchaninov)
wrote, focusing ascetic practices be-
low the heart is the cause of false
religious experiences.
Yoga of the cells - details and
comparison

After ridding oneself of vibrations,
a yogi’s mind becomes “silent” and is
filled with “the divine drink” by way
of “the force of Aurobindo”. B.
Enginger,” the closest disciple of “the
Mother”, described this phase of Inte-
gral Yoga as follows: “The first
“drops” are simply exhilarating... the
cells are filled with delight — just like
cherries in brandy... no “ecstasies”
can be compared to that corporeal
wonder.”

A few weeks later, B. Enginger’s
permeation with the supramental was
replaced with the more powerful im-
pact of the descending force. A mysti-
cal hammer seemed to be pounding
on his body. It was a painful—
“martyric”’—transformation, and
Enginger felt that the cells of his body
were “crying”, repeating the mystical
mantra, “You ARE Here.”

Enginger mistakenly believed that
yoga of the cells would give him im-
mortality. A. Ghose explained the
process of achieving immortality as
follows: The chakras would take over

SUMMER 2020

the functions of the bodily organs and
the person would have the undying
“body of light”. Ghose believed that
“the divine creature leading a gnostic
life would have a profound and clear
understanding of what was happening
in others, and perceive their con-
sciousness and lives as his/her own...
and that the actions of such a creature
would not be based on the superficial
love.”

Instead of immortality, Enginger
experienced nothing more than reli-
gious ecstasies with occult intoxica-
tion. He perceived the light of the
surrounding objects, walked inside
objects, and enjoyed super-effective
relaxation provided by the light. He
also experienced the ecstasies of con-
tact with Agni, the god of fire.

Now let us compare the yogic expe-
rience with the highest Christian asce-
sis—dispassion, i.e., “the resurrection
of the soul before the resurrection of
body”. Overcoming spiritual death
(sins and passions) puts a man on the
threshold of the created world, ensur-
ing theosis and preceding the eschato-
logical resurrection of the dead. Ac-
cording to St. Silouan the Athonite,
dispassion transforms a Hesychast’s
body into relics, bestowing grace up-
on the hesychast just as grace is be-
stowed upon martyrs. We know from
the history of the Church that martyrs
could endure inhuman tortures. It was
not because they were in a religious
trance that had an anesthetic effect.
There was a different reason. The
martyrs’ bodies were transformed by
grace, and just like sacred relics they
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were higher than their suffering, at
times higher even than physical cor-
ruption.

Elder Silouan’s dispassion was like
communion of Divine, fiery love (The
Ladder of Divine Ascent, Step 30). He
saw the Divine Light. This was not a
hallucinatory trance, but a personal
communication with our beloved
Lord Jesus Christ, a supernatural,
visual, and mental perception of
Christ. Fr. Silouan’s dispassionate
love manifested itself in the form of
love toward his enemies. This act of
love was difficult for the elder, as the
enemies of the Church were torturing
and executing Christians in his home-
land.

Elder Silouan aspired to foster love,
avoiding the soul-crushing feeling of
hatred for one’s persecutors. In con-
trast to Enginger, he did not want his
life to be a pursuit of enjoyable tranc-
es or religious intoxication. Fr. Si-
louan did not search for illusory unity
with the surrounding world on the
other side of the “superficial love”
described by Ghose. Real love for
God and people is a profound feeling.
This love will start burning in your
heart if you reject the self-deification
that is inherent to yoga. Love is fos-
tered by the Divine grace. Instead of
learning to control desires and getting
rid of vibrations, it requires people to
overcome anger, pride and other pas-
sions.

Things I did not want to talk about
In this article, I have provided a

brief comparison of the ascesis of
Integral Yoga and that of the Hesy-

Sobla The Horald

chasts. We compared the experience
of yogic “silent mind” “cleared from
vibrations” to the experience of holy
stillness of the mind that is free from
sinful thoughts. We also compared
the experience of the “descending
force/consciousness” to bringing the
praying mind into the heart and mov-
ing on to ceaseless prayer. Finally, we
compared the yoga of the cells to the
bodily endurance of dispassionate
ascetics.

All of this was done to perform
an analytical comparison of the Hesy-
chastic and yogic asceses. I did not
want to start this article with yoga
masters’ quotes about Christianity, as
I wanted to avoid an excessively emo-
tional comparison of Christianity and
yoga. Although, I should mention at
the end of this article, that A. Ghose
was disdainful of Christianity, while
M. Alfassa and B. Enginger were
fiercely hostile toward it.

Morever, I focused on Integral Yo-
ga and did not cover the classic yoga
schools. Now I will briefly comment
on this matter. G. Feuerstein’s Ency-
clopedia of Yoga clearly states that all
schools of yoga agree on one thing:
“Yoga is a samadhi (trance)”. Some
exercises in various schools of yoga
are in fact trance techniques, taught
even by non-religious coaches in fit-
ness centers. Various trance condi-
tions give yogis “healing”,’ “re-
laxation”, “inspiration”, “perception
of divine power and mind expansion”.
With time, an unhealthy dependence
on getting into a trance is developed.

Hesychasts knew about the danger
of getting into trance-like states. They
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warned that when people seek tranc-
es, they are deceived, acquiring false
spiritual experience.’

1. M. Burley, Hatha-Yoga, Its Con-
text, Theory and Practice. (Delhi,
2000), 1.

2. In the early 20th century, Anglican-
ism was influenced by Methodism
and Revivalism.

3. According to the Integral Yoga
teachings, supramental states of mind
may be reached by religious geniuses
of other denominations, for example
Christ or Buddha.

4. B. Enginger (1923-2007) is better
known under his neo-Hindu name
Satprem, given to him by The Moth-
er.

5. A. Ghose, The Life Divine, Book 3.
Collected Works. v. 16 (St. Peters-
burg, 2016), 444445 [Russian trans-
lation].

6. When studying ‘“healing”, many
people discover that yoga strangely
cures only functional or psychosomat-
ic disorders and neuroses. Organic
pathologies treated by evidentiary
medicine somehow cannot be cured
by “activation of chakras”. This begs
the medical conclusion: “Healthy
yoga exercises are ‘“placebo-based
treatments”. However, the article enti-
tled “How Yoga Can Wreck Your
Body” (https://sektainfo.ru/kak-joga-
mozhet-razrushit-vashe-telo/)  ques-
tions the harmlessness of such exer-
cises. It is a loose translation [into
Russian] of the article published
in New York Times (Original article
can  be found at  https:/

SUMMER 2020

www.nytimes.com/2012/01/08/
magazine/how-yoga-can-wreck-your-
body.html).

7. Patristric authors state this even
more emphatically. St. Ignatius
Branchaninov, for example, many
times underscored the grave danger of
seeking  religious  “states”  or
“experiences”. This is called in the
Russian Orthodox lexicon prelest, or
spiritual delusion. It has often led to
madness. — OC.

14 PRAY AND WORK FOR ORTHODOX UNITY IN NORTH AMERICA



SUMMER 2020 Sobla The Horald

DUMITRU GOLEA GOLDY-GEMU SCHOLARSHIP ($1,500)

This scholarship is awarded to undergraduate college students of Romanian
origin. In addition to all the required documents, each applicant writes an es-
say on the topic: “How my Romanian Heritage Helps Make Me a Better Amer-
ican.

2

Julia M. Kalugar is a recipient of the 2020 Goldy-Gemu
{ Scholarship. She attends Wayne State University, De-
troit, MI, majoring in Marketing & Supply Chain Man-
agement and minoring in Communications. In her essay,
o= Julia writes: “My Romanian Heritage has made me who I
' am: a strong and hardworking young woman with a deep
love for family and friends and an unwavermg apprecm-
tion for where I came from.” T

Alexandra K. Patrascoiu is a
recipient of the 2020 Goldy-Gemu
Scholarship. Alexandra graduated
with hlgh honors from Land O’ Lakes High School in
Land O’ Lakes, FL in Spring 2020. Besides finishing
with a 4.7 GPA, she participated in: Varsity Soccer,
Future Business Leaders of America, National Honors
Society, Spanish Honors Society, Relay for Life, and
National Beta Club. Her community activities included:
Greek Orthodox Youth of America, Big Brother Big Sister program, St. Mar-
garet’s Hospice for Children in Distress, March of Dimes, Feeding Tampa
Bay, Metropolitan Ministries and the Tampa Greek Festival. Alexandra began
her college career at The University of Florida (Gainesville) during Fall 2020
where she plans to major in Business Management. In her essay, Alexandra
writes: “My Romanian heritage has made me a more global-minded citizen,
and I empathize for people of foreign cultures. My personal experiences, with
faith as the guiding post, have shaped the person I am...”.

WILLIAM R. STANITZ / AROY SCHOLARSHIP ($1,000)

In August of 1971, the Constantin J Stanitz family of Chicago established a
Scholarship Fund in memory of their son, William Robert Stanitz, who met a
premature tragic death in California.

Grace Subu is the recipient of the 2020 William R.
Stanitz / AROY Scholarship. Besides having had an
outstanding academic career at Annandale High School
in Annandale, VA, graduating with a 4.3 GPA, she was
also active as: a writing tutor; member of the Teen Ad-
visory Board of the library; a competitive sabre fencer
at the Virginia Academy of Fencing; member of the
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English and History Honor Societies. Her church activities include: Valea
Plopului (Romania) Mission Trip; Camp Vatra camper and counselor; IOCC
Leadership Conference Delegate; Youth Equipped to Serve (YES) Program
participant; St. Mary’s Orthodox Youth Group leader and participant. Grace
began her college career in Fall 2020 at the College of William & Mary in Wil-
liamsburg, VA.

VICTOR POP SCHOLARSHIP ($1,000)

The Victor Pop Scholarship was established in memory of the late Victor Pop
by his family to honor his legacy of hard work and perseverance in life which
resulted in great achievements.

Daniel R. Phillips is the recipient of the 2020 Victor Pop
Scholarship. Daniel is a graduate student at The Ohio
State University — Austin E Knowlton School of Archi-
tecture, majoring in Landscape Architecture and minoring
‘ in Architecture. Daniel has been extremely active in his

- parish’s (Presentation of Our Lord, Fairlawn, OH) and
Episcopate activities.

BUJEA FAMILY FOUNDATION INC.
300-533 Victoria Ave., Regina, SK S4N 0P8

ANNOUNCEMENT

The Bujea Family Foundation
was established in 2004 as a
charitable foundation of Eleanor
and John Bujea. As part of
Eleanor and John’s legacy, a scholarship was
established to persons resident in Canada who ¥
are in need of financial assistance and who are X:
members of the Orthodox Christian faith. ]

We are pleased to announce our first |
scholarship to Psa. Oana Roman Frunzulica.
Psa. Oana is a nurse. She graduated from Lorain
County Community College in Ohio in 2009, :
with an RN degree. She worked as an RN in a &5
nursing home for 2 years and in 2011 returned
to Romania, where she worked at Polisano Clinic for 3 1/2 years. Psa. Oana
and her husband were approved to immigrate to Canada, sponsored by St.
George Orthodox Cathedral, where her husband is the parish priest.

In order to become an RN in Canada, she must complete the ONCIEN
Program at Saskatchewan Polytechnic. She was accepted into the program in
2020 and hopes to graduate in August 2021.

Psa. Oana has 2 children, Ana (4) and George (2).

Congratulations, Psa. Oana!
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Virtual Summer Camp Vatra 2020!
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From Parishes and Monasteries...

The patronal feast of the Nativity of the Virgin Mary, September 8, 2020,
celebrated at Vatra Romaneasca, by His Eminence, Archbishop Nathaniel,
His Grace, Bishop Andrei, Fr. John Konkle and the nuns from Holy Dormi-
tion Monastery.

Hramul Paraclisului de la Vatra Romaneasca, 8 septembrie 2020.

His Grace, Bishop Andrei, blessing the beginning of the construction of Saint
Andrew Church, Potomac, MD. September 14, 2020.

Preasfintitul Andrei binecuvantand inceputul lucrarilor la Biserica Sf. Andrei.
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His Grace, Bishop Andrei, at the 5S0th anniversary of the consecration of
Holy Cross Church in Alexandria, VA, September 13, 2020.

Aniversarea de 50 de ani de la Sfintirea Bisericii Sf. Cruce.

Hierarchs and
Clergy at the
Divine Liturgy
for the patronal
feast of the
Orthodox
Monastery of
the
Transfiguration,
Ellwood City,
PA, August 6,
2020.

Bishop Andrei
with the nuns of
the Holy
Transfiguration
Monastery,
2020.
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FINANCIAL REPORT
EPISCOPATE SUPPORTERS
M/M Leonard Jones, Philadelphia, PA ..........cocooiiiiiiiiiceeeeeee $200.00
Elizabeth Ciocanea, Cleveland, OH..... .$100.00
Joe & Jessica Wise, Rocky River, OH. .$100.00
Constantin T Nan, Carrollton, TX ..........ccooiiiovieiiiiieieeee ettt eve e $97.50
GENERAL DONATIONS
Holy Cross, Alexandria, VA .........ccccovirieirieieieieierieceie ettt $1,535.79
(Hierarch Travel Expense)
Holy Transfiguration Monastery, Ellwood City, PA.........cccooviriiiiiiiieneeeeeee $500.00
(Hierarch Travel Expense)
Holy Transfiguration Monastery, Ellwood City, PA.........cccooiriiiiiiiineeeee $500.00
(2020 Pilgrimage)
St George, Canton, OH ..........cceiriirieirieieieieiereet ettt be e ese s eaens $500.00
(Hierarch Travel Expense)
St Andrew, Potomac, MDD ..........cccooiuiiiuiiieieeieeeteeeeeeee ettt eereeeaeeeneeeaeeeneeenne e $300.00
(Hierarch Travel Expense)
Mihail Teodorescu, King of Prussia, PA..... .$200.00
Mihaela & Traian Antonescu, Ashburn, VA.. .$100.00
Peter Lee, Huntingdon Valley, PA........ccooiiiiiiiiiiieeeeeeee e $100.00
Steve Marila, Chicago, IL.......cooivueieiieieieieiesieieeie ettt eeens $100.00
Steve & Kathy Miroy, Stafford, VA ........cccooiieiiinireieeeee e $100.00
Veturia Nicula, Livonia, MLL.........cccocveiiiiiiiieiicecereeeeeeceeee ettt eve et eneeas s eneenes $100.00
Mircea Horia, Dearborn, MI...........cocooiiiiiiiiiiiiieieeceeeeeeeeee ettt eve et e $97.50
(St Mary Cemetery)
Elaine Luca, Struthers, OH ..........oovovviiiiieioiiieieeeeeeet ettt ettt ere s sse s $35.00
(Archbishop’s 40th Anniversary of Episcopacy)
Pavel & Floarea Getejanc, Washington, MLL..........ccccouveveirinininieeneninincencecseeeienes $50.00
Mary K Stanesa, Dearborn, MI.............. ...$50.00
Marcella Bourean, Warren, MI.. ...$40.00
George Flunder, Yorkton, SK.........cccvereiriiiiniinieinence ettt $21.04
Dr Maria Corondan, St Clair Shores, MI..........c..ooiiiuieiiiiiieciceiecieeeeere ettt $15.00
M/M Michael Schester, PLlymouth, MLL.........cccccoiriiiriininiieiieieiceeeiei e $15.00
MEMORIAM
Domnica Shunda, FUlIErton, CA...........ccoouieriiieeieieeeeeeteeteee ettt es e e esenae s $500.00
(IMO John V Shunda)
Liviu George Constantinescu, Simi Valley, CA .......cccocoieniinerinineinceeneeeneeeeene $300.00
(IMO Viorica & Marin)
Doina & Alexis Vircol, Wilmette, IL........c.ocooviiiiieiiieiieeriereeeeeeeeeeee e $200.00
(IMO Zamfira & Vasile Posteuca)
V Rev Fr & Psa George Treff, Hermitage, PA.........ccccoeoirineininiinincccncncecee $50.00
(IMO Bonnie L Treff-Morin)
Anka Mezin, Shelby TWP, MI ....c.ccooiiiiiiiieiiiieieieieiee et $20.00
(IMO Nikola)
DEPARTMENT OF MISSIONS

St Dumitru, New York, NY
(Donation for Moncton Church Purchase)

$5,500.00

Dr Maria Corondan, St Clair Shores, MI........cc.ccooiviiiiiiiiioiieceeee e $100.00
(Donation for Moncton Church Purchase)
AATIOTLYITIOUS ...ctevnitiniencetenteteete st eteteseetes e se st esestentes e seneesenees e seseesensesesseneesenseseaseneesensesessenis $25.00
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2020 EPISCOPATE ASSESSMENT

St George Cathedral, Southfield, MI .........cccocoviiiniininiincinccccececene $18,445.00
Holy Nativity, Chicago, IL .......ccceeuiiririeiiiieieieiieieeceieie et $5,000.00
St John, Old Hickory, TIN .....ccciuiiiiiieieiiiririeic ettt $2,250.00

St Elias, Ellwood City, PA .... .$1,475.00
Holy Ascension, Montreal, QC.. .$1,405.00
St John, Toronto, ON.................... ....$780.00

St John the Baptizer, Glendale, AZ... .$680.00

St John, WoonSOCKEL, R ........cooviiiiiiciieiieieeeeeeeteete ettt ettt et sneenens $590.00
VATRA GENERATIONS

Holy Cross, AleXandria, VA .........ccccoorreiinineeiseieeeeeieiee et $3,464.21

Elizabeth Ciocanea, Cleveland, OH.. ....$500.00

Doina Teodorescu, Royal Oak, MI........cccocoiririiininininiiiniciniceicneeeeee et $500.00

M/M John Pop Jr, Northbrook IL .......cc.cceoueiirinieiriiiininicncin s $300.00

Deacon Laike Misikir, Ann Arbor, MI ..........cooviiiiiiiiiieieeeeeeeeee ettt $242.82

Ricky Tonita, Re@ina, SK ........ccoiieuiuiririiieiiiirieteieeieieie ettt $150.00

Kenneth & Jennifer Roman-Wansack, West Middlesex, PA ..........ccccoovveeiieievveceeeneens $125.00

(In Celebration of Archbishop Nathaniel’s Birthday)

Nick & Marie Avramaut, Middleburg Hts, OH ..........cccooeviniriiiiiieeeneeeeeeee $100.00

(IMO Bonnie Treff-Morin)

Patricia A Barbat, Hermitage, PA .........cccoiiiririeirieieeeeeeeec e $100.00

Silvia Costea, Northville, MI..........cccoooiiuiiiiiiiioieceeeee et $100.00

Gary & Vicky Danis, PLymouth, MI...........ccociiiiiriiiieinieieeeeceeee e $100.00

(IMO Bonnie Treff-Morin)

AATIOTLYITIOUS <...eteeventtenteteetestetenteseesestesesesesteseesenseseseneesesesesseneeseseneesensesenseneesensesesseneeseneas $50.00

Dorothy Aldea, Royal Oak, MLL........ccooeiitirieiieieierieiceieteteteeseeee st eeenene $50.00

(IMO Bonnie Treff-Morin)

Jennifer M Calin, Deerfield Beach, MI.............coooviiiiiiiiiiiiieiieeecee e $50.00

(IMO Bonnie Treff-Morin)

M/M Richard Long, AKIon, OH ...........ccceirieirieiririeieiecete et eaeeesenens $50.00

(IMO Bonnie Treff-Morin)

Vasile & Stela Socite, Burr Ridge, IL.......ccoueirieiriinieirieieieieeeieeesee e $50.00

(IMO Mother: Maria)

Protodeacon/Mrs Wayne Wright, Uniontown, OH ...........ccccoevinirininnenencneeceeeieeen $50.00

(IMO Bonnie Treff-Morin)

Teva Regule, Brookline, MA.........cccooirueieiinieiieieiesieic ettt esenene $48.32

(IMO Bonnie L Treff-Morin)

Goldie Kalugar, Sterling Hts, ML........ccooiiirieirieirienieieieceteeeecee et veeeeenene $25.00

(IMO Bonnie Treff-Morin)

M/M Robert Omilian, Sterling Hts, MI ...
Psa Martha MacLellan, Winnipeg, MB ........cccccoiiiniiininieeenereeeeeese et $20.00
(IMO Holovach & MacLellan Families)

CoT DT I T D
NS> — NS> — A e
PASTORAL CHANGES
ASSIGNED / RETIRED

IONESCU, V. Rev. Fr. Dumitru, was assigned Temporary Administrator of St. Mary
Parish, Las Vegas, NV, effective August 29, 2020.

GIUBEGA, Rev. Fr. Daniel, was granted retirement effective October 1, 2020.
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LUPESCU, V. Rev. Fr. Ioan, was granted retirement effective October 1, 2020, and
attached to St. Stephen the Great Parish, Clearwater, FL.

NEMES, Rev. Fr. Ilie Geani, was released from his duties as Parish Priest of St.
Nicholas Parish, Alliance, OH, and assigned Parish Priest of Holy Nativity Parish,
Chicago, IL, effective October 14, 2020.

PALANCEANU, V. Rev. Fr. Daniel, was released from his duties as Parish Priest of
St. Mary Parish, Las Vegas, NV, and assigned Parish Priest of St. George Parish, Can-
ton, OH, effective August 15, 2020.

B T T T
THANK YOU, PARTICIPANTS IN THE
2020 EPISCOPATE CONGRESS!

On Saturday, October 17, 2020, the
88™ Episcopate Congress was held
online via a webinar format, due to the
COVID restrictions. Over 190+ dele-
gates (necessary quorum was 132) par-
ticipated via their electronic devices
from 11 am — 5:15 pm. The organization
of such an event required extensive
planning and patience with the process.
Being the first time launching a
“virtual” Congress, and due to inevita-
ble communication issues related to the
post office, email deliveries, and time
constraints for registration, a small num-
ber of delegates were not able to attend,
which we regret. Nevertheless, the over-
whelming majority of eligible delegates
did join the meeting and participated by typing their questions into the Q&A
area, by raising their hands to request to be recognized to address the Chair-
man, and by voting via the Polls. We thank all delegates, members of the
Chancery Staff and technical team who contributed to the success of this event.
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The Congress overwhelmingly approved two Recommendations by the Epis-
copate Council: 1) Leasing of Vatra farmland to Nextera Energy for use as a
Solar Farm. 2) Obtaining a Credit Line if needed to complete the renovations
in progress on the Bishop’s Residence. Additionally, the Congress approved
two Resolutions: 1) Thanks to Archbishop Nathaniel and Bishop Andrei for
their guidance and care during the COVID pandemic. 2) Request to the Holy
Synod of Bishops to elevate the ROEA to the rank of Archdiocese.
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Titlul prelegerii de fatd 1si géseste
completarea Intr-un alt citat de-al Sfantului
Paisie: ,Niciodata omul nu s-a temut atat
de mult de boald si de moarte ¢a acum,
cand nu se teme de Dumnezeu”'. Tot in
acest context, demn de mentionat este un autor care a dedicat doua tratate
temei minciunii: Sfantul Augustin. Scrise la un interval de aproape 25 de ani,
operele De mendacio (395) si Contra mendacium (422) difera la nivelul
continutului, insa rezultatul studiilor sale este acelasi: ,,Oricine s-ar géndi insa
ca exista vreun fel de minciuna care sa nu fie pacat s-ar insela pe sine in mod
rusinos, inchipuindu-si ca-i onest inselandu-i pe altii””. Dar, dacd minciuna are
capacitatea de a naste frica, atunci care este motivul pentru care oamenii se tem
cel mai mult? Conform Sfantului Paisie, cel mai Insemnat motiv este boala si,
eventual, moartea. In stransd legitura cu acestea se afla, bineinteles, sufermta
Este posibil ca, in special in ultima perioadd, acestea sa-si fi facut simtitad
prezenta in viata fiecdruia dintre noi, mai mult sau mai putin; in legaturd cu
acestea, Sfantul Augustin afirma: ,Moartea, de care in mod prostesc se tem
oamenii — pe cand s pacatuiasca nu se tem —, nu ucide sufletul, ci trupul, asa
cum ne invatd pe noi Domnul in Evanghelie (Mt 10,28), de unde ne indeamni
sd nu ne temem de ea: insd gura care minte ucide nu trupul, ci sufletul”. Cu
toate acestea, sentimentul de fricd are un scop: omul trebuie sa se teamd de
Dumnezeu. In acest sens, aceasta devine o virtute. De ce este important acest
lucru? Pentru cd, asa cum am vazut, omul nu este doar trup, ci si suflet, iar
acesta se afla mai presus de trup. Continuad Sfantul Augustin: ,Insa, asa cum
sufletul trebuie situat mai presus de trup, la fel si adevarul trebuie situat mai
presus chiar de suflet, asa incat sufletul sa-1 ravneasca nu doar mai mult decéat
ravneste trupul, ci chiar mai mult decat pe sine insusi. [...] Iar daca Lot — cu
toate ca a fost un om atat de drept, incat a fost demn sa primeasca drept oaspeti
chiar si ingeri — si-a oferit fiicele spre a fi pangérite de Sodomiti, acceptand sa
fie violate mai curand trupuri de femei decét de barbati (Gn 19,8), atunci cu cat
mai multd grija si consecventd trebuie pastratad neprihdnirea sufletului intru
adevar, de vreme ce cu adevirat [sufletul] este de preferat trupulul sau precum
si un trup de barbat [e de preferat] unui trup de femeie?”*. Superioritatea
aparenta a trupului barbatesc in raport cu cel femeiesc, in viziunea Sfantului
Augustin, trebuie privitd din perspectiva repulsiei acestuia fatd de sodomie si
de alte ,,pangariri* (immunditia). Aceastd aversiune atinge cote impresionabile
atunci cand, in mod cu totul exceptional, Sfantul Augustin ajunge s admita ca
minciunile care au ca scop evitarea acestora nu ar trebui numite pacate, fiind
una dintre foarte putinele concesii pe care autorul le permite minciunilor”.

Dar, sa revenim la problema fricii: aceasta are o valoare semnificativa in
Vechiul Testament, nefiind elidatd de legea noud, aceea a iubirii, Iinfatisata in
Noul Testament, ci devenind, mai degraba, un fundament ce vizeazd orice
model de traire religioasa autenticd. In fata fenomenelor miraculoase, omul

1Cuv1osul Paisie Aghioritul, Mica Filocalie, Parinti Aghioriti, Galati 2009, 84-85.
Sfﬁntul Augustin, Despre minciund. Editie bzlmgva Surse clasice, Bucurestl 2006, 156-157.
3 Sfantul Augustin, Despre minciund, 58- 59.

4 Sfantul Augustin, Despre minciund. 66-67.

3 Cf. Sfantul Augustin, Despre minciund, n. 25, 166.

RUGATI-VA SI LUCRATI PENTRU UNITATE ORTODOXA iIN AMERICA DE NORD 25



Solia The Horald SUMMER 2020

experimenteaza sentimentul unei prezente coplesitoare, care il face sa devina
congtient de propria nimicnicie. Vechiul Testament abunda de asemenca
exemple (Moise si rugul aprins — Is 3,6; Iacob si viziunea sa nocturnd — Gn
28,17, etc.). In toate aceste cazuri, Dumnezeu i isi manifestd maretia in creatie
prin semne vizibile, astfel omul ajunge la cunoasterea autentica a Dumnezeului
Celui viu®. Dar, tot Vechiul Testament ne propune un mod de a-L cunoaste pe
Dumnezeu intr-o manierda mult mai profunda: prin suferinta. Protagonlstul
acestei experiente cel putin intense este nimeni altul decét lov. Ne vom opri in
cele ce urmeaza asupra experientei sale, bazandu-ne pe excelentul articol scris
de citre S. Ticciati’. Inca din primul verset al primului capitol se scoate in
ev1denta cea mai mare virtute a lui lov: ,,se temea de Dumnezeu si se ferea de
rau’ (Iov 1,1). In versetul 5 descoperim ci ,,asa ficea mereu Tov” (Iov 1,5).
Asadar, intre Iov si Dumnezeu existd un legdmant, un legdmant pe care Satan
va incerca sa-1 subrezeasca. Fara niciun dubiu, lov nu va renunta la Dumnezeu,
insd cum va reusi sa facd acest lucru atunci cdnd Dumnezeu devine strdin fata
de el? Pentru ca, Cel in care lov si-a pus nadejdea, este un Dumnezeu care
raspunde cu binecuvantari sacrificiului sdu. Presupozitia lui Satan in ceea ce-1
priveste pe lov este aceea ca slujitorul lui Dumnezeu se comporta in acest fel
bazandu-se pe preconceptia conform careia Dumnezeu este Cel care i cere
acest lucru si, bineinteles, recompenseazd pe masura acest comportament. Ceea
ce Satan Incearcd sd facd este sd distrugd nu numai echilibrul format intre
Dumnezeu si lov, dar mai ales sa-L facd pe Dumnezeu de nerecunoscut de
catre lov. Ulterior, acesta 1si va pune problema slujirii unui Dumnezeu despre
care nu are nicio preconceptie, adica doar pentru faptul ca este Dumnezeu §i nu
pentru cd asteaptd anumite beneficii, am putea spune ,degeaba”: ,Oare
degeaba se teme lov de Dumnezeu?” (Iov 1,11). Asadar, odatd Intrerupt
legdmantul, iar preconceptia lui Iov despre Dumnezeu fiind diminuata la
maxim, ne-am fi asteptat ca zelul lui lov sa se diminueze 1n egald masurd. Cu
toate acestea, observdm ca existd ceva mult mai profund in acest legémﬁnt
ceva care depaseste nivelul unei actiuni reciproce, ceva care ramane chiar si
dupa asa-zisa ruptura. De fapt, in suferlnta sa, Iov Il simte inca pe Dumnezeu si
1n§elege, totodata, ca aceasta suferintd este de la Dumnezeu. Asadar, chiar daca
legamantul amintit poate suferi o oarecare distorsionare, acesta nu poate fi uitat
sau abandonat. Cei din anturajul lui Iov, insa, privesc dreptatea lui Dumnezeu
din punct de vedere al recompensei, ceea ce implicd rasplatirea celor drepti si
pedepsirea celor rai. Este, prin urmare, modelul pe care este structuraté
societatea, conform céreia Iov cel suferind este catalogat ca fiind ,,rdu”. Din
acest punct de vedere, suferinta lui Iov trebuie sd fie un rezultat al pacatului.
Insa, Iov persistd in integritatea sa si patrunde parametrii mult mai adanci ai
legamantului, ceea ce nu se poate afirma despre prietenii sdi: singura realitate
pe care acestia o accepta este aceea ca suferinta este consecinta pacatului, iar
prosperitatea este rezultatul dreptatii. Prin integritatea sa, lov contra-
pozitioneaza aceastd viziune marginitd si transcende acesti parametri,
indeplinind promisiunea facutd incd de la debutul cartii, aceea a respectarii
dimensiunii profunde a legamantului. Cunoscutii lui Iov, in schimb, se pun in
locul lui Dumnezeu si devin ei judecatori. Este o consecintd a subordonarii
poruncii lui Dumnezeu in fata unui sistem legal sau a unei mentalitati inguste,

°Ctf. P. Auvray — P. Grelot, «Crainte de Dieu», in X. Léon-Dufour, ed., Vocabulaire de
Theologze Biblique, Paris 1970, 219-220.
" Cf. S. Ticciati, «Does Job fear God for naught?», Modern Theology 21:3 (2005) 353-366.
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conform cédreia relatia personald cu Dumnezeu se bazeaza pe recompensa.
Aceastd integritate a lui lov infloreste iIn momentul in care el se gaseste in
postura de a confrunta legea: in acel moment, el devine constient de
integritatea sa, sau, am putea spune, de faptul ca el este ales de Dumnezeu.
Aceastd constientizare, In ceea ce-1 vizeaza pe lov, este, mai degraba, un
proces in devenire. Iov trebuie sd dea dovada de cine este cu adevarat. El
trebuie sa relationeze cu Dumnezeu dincolo de limitele ,legamantului”, iar
aceasta relatie profundd devine, ceea ce am putea numi, lupta lui lov.
Parcurgand aceasta cale, Iov se descopera pe sine insusi si, in acelasi timp, se
re-crecazd. Numai parcurgidnd acest traseu, lov reuseste s relationeze cu
Dumnezeu Creatorul, facand sa devind personala aceasta calitate de a fi alesul
lui Dumnezeu. Aceasta constientizare din partea lui lov nu se poate concretiza
decat in lupta acerba pe care o poartd. A vietui in afara acestei stradanii ar
insemna a se Tmpotrivi si chiar a trai In afara alegerii pe care Dumnezeu Insusi
a infaptuit-o. Ar Insemna, deci, a-i nega veridicitatea. Este exact ceea ce se
intdmpla cu prietenii lui lov: reducand atotputernicia lui Dumnezeu la nivelul
doctrinei amintite mai sus, aceea a recompensdrii, acestia nu fac decat sa nege
transcendenta lui Dumnezeu in fata legii, dar si modul gratuit in care
Dumnezeu alege, adica isi neagd propria existentd. Ei isi duc existenta spre
propria condamnare pentru cd nimeni nu poate evita modul arbitrar in care
Dumnezeu hotardste. Doar confruntand aceastd realitate, indiferent cat de
infricosatoare ar parea, se poate ajunge la cunoasterea modului 1n care
Dumnezeu alege in mod neconditionat creatia. Paralelismul dintre Iov si
prietenii sdi denotd adevdrata naturd a ascultdrii: insemnatatea slujirii lui
Dumnezeu ,,degeaba”, asa cum am vazut mai sus. Procesul prin care se
definitiveaza integritatea lui Iov incepe dinlduntrul sdu si constd in lupta pe
care el o va depune vis-a-vis de lege. El nu va renunta sa nadajduiasca in Cel
care transcende preconceptiile ingradite de lege si va continua sd-L slujeasca
bazandu-se nu pe acestea, ci constientizdnd atotputernicia lui Dumnezeu in
relatie cu acestea. Are loc o transformare a lui Iov ca rezultat al procesului in
care acesta decide cum si se manifeste fatd de situatia in care a fost pus.
Ascultarea lui Iov este pusd In miscare de catre incercarile la care este supus,
iar acest fapt indica importanta intregului proces, nu doar a rezultatului, contrar
modelului pe care societatea il propune. Un lucru este cert: cartea lui Iov nu-i
va descoperi cititorului raspunsul la problema raului din lume, insa, cu
siguranta, 1l va transpune pe cararea care duce la o profundd transformare
interioara si 1l va determina, din acel moment, sd-si formuleze intrebérile Intr-o
maniera total diferita, fiind, poate, provocarea din zilele noastre.

In Noul Testament, teama reprezinti o reactie normali a credinciosilor in fata
manifestarilor divine: spre exemplu, in fata numeroasele minuni infaptuite de
catre Mantuitorul sau chiar de catre Apostoli. Asa cum am observat in cazul lui
Iov, teama are un singur scop: acela de a-l1 introduce pe om pe calea
descoperirii unei credinte mai adanci, ce va deveni rezultatul intersectarii fricii
cu increderea In Dumnezeu. El Insusi rosteste de nenumadrate ori fraza: ,,Nu va
temeti!”, spre exemplu, atunci cand i-a intdmpinat pe apostoli mergand pe apa
— Mt 14,27 — deoarece Dumnezeu 1i inconjoard pe oameni prin intermediul
providentei Sale parintesti si vegheza asupra nevoilor acestora®. Atunci cand

8CL. P. Auvray — P. Grelot, «Crainte de Dieuy, 220-222.
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Sfantul Petru I-a cerut Mantuitorului sa-i permitd s vind pe apa la El (Mt
14,28), lisus i-a rdspuns: ,,Vino!” (Mt 14,29). Petru, coborand din barcd, a
inceput sa paseasca pe apa si s-a indreptat catre Iisus. In acest moment, puterea
pe care o primeste, nu provine de la natura sa, in schimb, ea isi are izvorul in
relatia pe care o dezvoltd cu Mantuitorul. Aceasta este, de fapt, adevarata
libertate, cea care il descatuseaza pe om din legaturile lumii create si, 1n final,
de moarte. A avea posibilitatea de a alege intre numeroase idei, convingeri,
modele, este o caracteristica a zilelor noastre. Acest tip de asa-zisa libertate,
insd, poate crea confuzii, incertitudine si, implicit, teama. La fel de importanta
este si tangenta omului cu notiunea de cunoastere, care implicd mult mai mult
decat termenul de informatie. A cunoaste, In adevaratul sens al cuvantului,
presupune o ehberare de proprlul 1nd1v1duallsm adica o deschidere totald fata
de aproapele’. Calea care duce la o asemenea libertate si cunoastere este cea a
luptei ascetice, ce implicd mult curaj, si are ca rezultat dobandirea dragostei
adevarate, aceea de care aminteste Sfantul Apostol Pavel in intreg capitolul 13
din Epistola I catre Corinteni. Asceza crestind reprezinta, asadar, o moarte
treptatd impreund cu Hristos, o moarte a omului vechi, am putea spune, o
mortificare eroica cu Hristos si in Hristos. In acest act, intdi murim cu Hristos,
ceea ce presupune un act de smerenie totald, pentru a putea invia cu EL
Esentialitatea curajului care std la baza ascezei, este incd o data pusa in
ev1denta de faptul ca, in aceasta 1upta prezenta Mantuitorului in noi este
tainica, rimanand la nivelul credintei'®. De fapt, prin efortul ascetic, natura
umana participa din ce in ce mai mult la taria naturii umane a Mantuitorului,
elimindnd orice urma de teama, inclusiv cea de moarte. Urmatorul citat contine
cateva cuvinte ale Mitropolitului Teolipt al Filadelfiei catre monahia Irene,
cuvinte care ar trebui sd rasune in mintile fiecarui crestin dar, cu precadere, in
cele ale monahilor: «Tu [...] ai vazut deja veacul cel viitor si ai iubit fericirea
de acolo, fe-ai rastignit pentru cele prezente prin viata monahald si ai fagaduit
sd vietuiesti numai pentru nadejdea celor viitoare, ca sd poti spune Impreuna cu
Pavel: ,,Nu eu mai vietuiesc, ci Hristos vietuieste in mine” [Ga 2,20]. [...]
Mortul e nemiscat fata de cugetele si voile trupulul si asa Il are pe Hristos viu
in el, prm aceea ca vietuieste viata Duhului si umbli in Duhul, facdandu-si
cetdtenia in ceruri»''. Asadar scopul fiecdrui crestin este acela de a deveni
cetatean al cerului, dupd cum marturisim la fiecare Dumnezeiasca Liturghie,
atunci cand rostim Crezul: ,,astept invierea mortilor si viata veacului ce va sa
vind”. Daca credem cu adevérat afirmatiei de mai sus, atunci incercarile si
suferinta experimentate in timpul ascezei nu inspird teamd sau ingrijorare ci,
paradoxal bucurie. In ultimul capitol al celei de-a doua Eplstola catre
Corinteni, Sfantul Pavel indeamna ca fiecare sd se cerceteze pe sine Insusi
pentru a vedea dacad este vrednic de Dumnezeu: ,,Cercetati-va pe voi Insiva
daca sunteti in credintd; incercati-va pe voi insiva. Sau nu va cunoasteti voi
singuri bine ca Hristos Iisus este intru voi?” (2Cor 13,5). Iar, in final, le
aminteste: ,,.Deci, fratilor, bucurati-va! Desavarsiti-va, mangaiati-va, fiti uniti
in cuget, traiti in pace si Dumnezeul dragostei si al pacii va fi cu voi” (2Cor
13,11). Bucuria aceasta, de care aminteste Sfantul Pavel, este tocmai bucuria
trairii Evangheliei, care duce inevitabil la cautarea Impdratiei cerurilor si a

% Cf. C. Yannaras, «Towards a New Ecumenismy», Sourozh 70 (1997) 1-4.

' Cf. D. Staniloae, Sensul ascezei monahale, Alba Iulia 2005, 13-17.

= Teollpt al Filadelfiei, Despre viata ascunsda in Dumnezeu. Cuvzm‘e duhovnicesti, imne i
scrisori. Studiu introductiv §i traducere diac. loan I. Icd jr, Sibiu 20102 396.

28 PRAY AND WORK FOR ORTHODOX UNITY IN NORTH AMERICA



SUMMER 2020 Sobla The Horald

vietii vesnice, indeplinind porunca Mantuitorului: ,,Cautati mai intdi imparatia
Iui Dumnezeu” (Mt 6,33). Teama poate deveni bucurie, poate fi izvoratoare de
har si de intelepciune atunci cind este transformata in frica de Dumnezeu, asa
cum putem observa 1n capitolul 1 din cartea Intelpcmnu lui Tsus, fiul lui Sirah
(versetele 10 si 11): ,,Frica Domnului este marire si lauda si veselie si cununa
de bucurie. Frica Domnului va desfita inima si va da veselie si bucurie si
lungime de zile”. In momentul in care Mantuitorul Hristos relateazi cele ce se
vor intdmpla cu ucenicii Sai dupa ce le incredinteaza misiunea de a propovadui
vestea cea bund, tocmai aceea ca ,Jimparatia cerurilor s-a apropiat”, le
marturiseste ca aceasta nu va fi deloc lipsitd de evenimente: ,,va vor da pe
mana sinedristilor si In sinagogile lor va vor bate cu biciul” (Mt 10, 17); ,.si
veti fi urdti de toti pentru numele Meu” (Mt 10, 22). Cu toate acestea,
Mantuitorul le porunceste, de trei ori, s nu aiba teama, metionand: ,,Nu va
temeti de cei ce ucid trupul, iar sufletul nu pot sa-1 ucida; temeti-va mai curand
de acela care poate si sufletul si trupul sa le piarda in gheena” (Mt 10, 28).
Domnul ii asigurd ca, daca ii vor ucide, de fapt nu vor pieri, pentru ca El ii va
invia si vor avea viata vesnicd. Asadar, una dintre caracteristicele fundamentale
ale unei persoane de buna credintd este aceea de a nu avea frica, iar cel mai
elocvent exemplu este moartea martiricd. Omul trebuie, insa, sa se teama de
Dumnezeu pentru ca El este consecvent si dinamic in tot ceea ce se intampla,
de la moartea unei simple pdsari i pAnd la persecutia apostolilor care nu vor fi
scutiti de martiriu, doar pentru ca li sunt credinciosi. Dimpotriva, misiunea
propovaduirii Cuvantului Domnului nu se poate sfarsi decat in suferinta, insa,
totodata, relatia care se stabileste reciproc intre ucenici si Mantuitorul are
consecinte eterne, deci teama nu mai are nicio putere in fata persecutiilor si a
martlra]ulul 12

Sfantul Vasile cel Mare, model autentic de luptitor neinfricat al lui
Hristos

Exista un episod impresionant in
viata Sfantului Vasile cel Mare, care a
devenit un fel de laitmotiv in randul
multor lucrdri stiintifice, dar si cu
caracter splrltual in anul 370, Impa-
ratul Valens, care imbrétisase cres-
tinismul sub forma ariana, decide sa
impartd Capadocia in doud provincii,
regiune pentru care nu si-a pierdut
niciodatd antipatia. Calatorind catre
Siria, la sfarsitul anului 371, cu scopul
de a-si impune crezul asupra supusilor, il trimite inaintea sa pe Domitius
Modest, prefect al provinciei Pretorium. Afland ca Sfantul Vasile se afla
printre opozanti, Modest il convoaca pe Arhiespicop la discutii, sperand ca va
reusi sa-1 intimideze. Pretinde, asadar, ascultare in numele Impératului insa
Sfantul Vasile refuzd, in numele lui Dumnezeu. Modest merge mai departe,
amenintind cu siricie, torturd, exil si moarte. In schimb, Sfintul Vasile
ramane ferm, amenintarile nu au niciun efect asupra sa: singurele lucruri care i
puteau fi confiscate erau doar cateva vechituri si niste carti; indiferent unde ar

12Cf. H.S. Pappas, «The ‘Exhortation to Fearless Confession’ — Matthew 10:26-33», The Greek
Orthodox Theological Review 25 (1980) 239-248.
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fi fost exilat, tot teritoriul lui Dumnezeu ar fi fost; torturile nu ar fi avut niciun
efect asupra unui trup deja mort; iar moartea ar fi fost o binecuvantare,
scurtandu-i calitoria citre casi. Pentru cel care Il propoviduieste pe Hristos
rastignit, frica de moarte nu exista. De altfel, mai ales pentru un monah, insasi
haina monastica pe care o imbraca simbolizeaza moartea pentru lumea aceasta,
pe care chiar si-o doreste. Uimit de raspunsurile sale, Modest a recunoscut ca
nu i se vorbise in asa maniera niciodatd. Din nou, Sfantul Vasile uimeste prin
reactia sa: ,,Este posibil sd nu fi intdlnit un episcop pana acum”. Din acel
moment, Valens si-a diminuat pretentiile de a-si impune viziunea eretica
asupra Capadociei, participand chiar la slujba din ziua Bobotezei. Izvoarele
mentioneaza cd biserica era plind, iar la capatul ei se afla Sfantul Vasile, deloc
1mpresmnat si chiar indiferent fata de prezenta Imparatulul Cu toate acestea, In
ziua urmatoare au avut loc lungi dlscutu teologlce intre cei doi®

Acesta este unul dintre exemplele prezente in literatura patrlsticé prin care
Sfantul Vasile este infatisat ca fiind neinfricat si curajos, dar in acelasi timp
bland si smerit. Viziunea crestina, asadar, este contrara celei mondane: femeile
trebuie sa-si Insuseasca trasaturi barbatesti, adica sa fie curajoase si neinfricate,
iar barbatii, precum Sfantul Vasile, sa devina blanzi si smeriti. Pentru acest
motiv, viata asceticd ideald a fost intotdeauna descrisd folosind metafore
masculine, o traditie care isi face aj 1parma incepand cu secolul al IV-lea, prin
scrierile Sfantului Ioan Gura de Aur'™

Discursul de pana acum ne conduce citre urmatoarea concluzie: traditia
crestind cunoaste o singurd cale, aceea a obligativitatii si, in acelasi timp, a
putintei de a indura experienta raului, dar si, uneori, ,,dezamagirea” personalad
fatd de Dumnezeu, Infatisatd sub forma indoielii. Dupd cum am vazut, lupta
aceasta este cea purtatd de catre Iov, stand pe gramada de gunoi, dar si de catre
lisus, pe cruce. in final, au invins?'®. In ciuda tuturor realizrilor pe care
societatea modernd le-a atins, aceasta s-a dovedit a fi neputincioasd in
incapacitatea sa de a confrunta raul si suferinta, in special in prezent. Dar,
avand in vedere faptul ca nimic nu este intdmplator, poate aceasta este marea
provocare a teologiei din ziua de astazi: aceea de a confrunta raul si suferinta.
In primul rand, o teologie a suferintei trebuie sd aiba in vedere, in fiecare
apologle a sa, modul 1 in care Dumnezeu S-a ficut prezent in lume: pe cruce, iar
mai apoi, in inviere'®. Avem de-a face, astfel, cu o cunoastere bazati pe
credinta, una ce se coboaré la noi prin revelatie dumnezeiascd, dar si cu modul
uman de intelegere, care urcd la Dumnezeu plecand de la creaturi. In acest

13 Cf. Schaff, Philip, Basil: Letters and Select Works, Nicene and Post-Nicene Fathers: Second
Serles VIII, Grand Rapids 1983, New York 20072, 32-33.

" Spre exemplu, monahia care ajunge pe culmea virtutilor prin asceza este comparatd cu un atlet
care lupta fara teama in arend; maica staretd devine, astfel un fel de general care isi conduce
subalternele in lupta impotriva demonilor care le ameninta constant. Idealul pentru o monahie este
sa se ridice deasupra fragilitatii sale feminine si sa-si asume calitdti masculine. Cf. A.-M. Talbot,
«A Comparison of the Monastic Experiences of Byzantine Men and Women», The Greek
Orthodox Theological Review 30 (1985) 9.

'3 Cf. H. Haring — D. Tracy, «Introductiony, in H. Héring, D. Tracy, ed., The fascination of evil,
Concilium, Glen Rock 1998, 6.

'“H.U. von Balthasar, The Glory of the Lord. A Theological Aesthetics, 1. Seeing the form,
Edinburgh 1982, 9; orig. germana, Herrlichkeit: Eine Theologische Aesthetik, 1. Schau der Gestalt,
Einsiedeln 1961, 1967.
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sens, nu ar trebui neglijata atentia care se cuvine tuturor celor care au suferit
de-a lungul istoriei, dar, mai ales, celor care suferd, in prezent, in intreaga
lume. Acestia sunt adevaratii artisti si fauritorii dlferltelor infatisari ale raului si
ale sufermtel dar, in 3061351 timp, si ale sperantel Calea de urmat este, in
consecintd, una care 1nf2“1t1seaza o dubla directie, iar Numele acesteia ar trebui
sa rasune in urechile fiecarui crestin: ,,Eu sunt Calea, Adevarul si Viata” (In
14,6)"%. .

Pe aceasta cale, omul Il intdlneste pe Mantuitorul lisus Hristos si are
posibilitatea de a experia transcendenta, participdnd, tot prin credinta, la
intruparea, la moartea pe cruce si la invierea Sa. lisus a transformat intreaga
viatd umanad prin prezenta Sa exclusivd pentru ceilalti: atotputernicia,
atotstiinta si omniprezenta Sa isi gdsesc temeiul in aceastd prezentd totala,
neschimbatd, pana In momentul mortii Sale. Acesta este modelul de urmat
pentru crestini, cu scopul de a ajunge cristoformi, prin participare la fiinta lui
Hristos. Pentru ca aceasta relatie de t1p »religios” sa devinad transcendentd, este
necesara asumarea unei noi vieti, ,,in slujba celorlatl”19 Chiar daca, in mod
tragic, in timpul pe care il traiim acum, Tmparatia v1olen;e1 si a terorii pare mai
puternica decédt puterea binelui, nu trebuie si uitdim faptul cd, in eshaton,
»Steaua care straluceste dimineata” (Apoc 22,16), Hristos, va triumfa, iar
ingerii, sfintii si Mielul lui Dumnezeu se vor gasi intr-o lume a dragostei fara
de sfarsit, o reflectie a dragostei desavarsite a lui Dumnezeu. Rolul omului in
acest proces este acela de a-si exercita libertatea in slujirea fatd de aproapele si
in ascultarea fatd de Dumnezeu, pentru a putea permite relatiei dintre
Dumnezeu si creatie sa aiba precedentd in viata personald, in mod natural si
vadit, in detrimentul oricirei alte preocuparl2

In final, avand in vedere faptul cd am 1nceput aceasta prelegere citandu-1 pe
Sfantul Augustin, as aduce in prim plan tot viziunea sa asupra vietii viitoare,
care, de altfel, este cea unanim impartasita de catre Sfintii Parinti si care elude
orice urma de teama din viata fiecaruia, pentru cd, fiinta noastra, Intregita de
nemurire si de incoruptibilitate, va fi lipsitd de orice fel de patimd si nu va
experimenta niciun fel de luptd interioard sau exterioard. Asadar, ,aici (pe
pamant) nu mai trebuie sa ne temem de moarte, cu toate ca viata nu e vesnica,
in schimb va trebui sa iubim de-a pururi fericirea, care e eterna. Caci in acest
scop se interpune mijlocitorul nemuritor si impatimit, datoritd neajunsurilor,
pentru ca fiintei omenesti sa nu i se permita sd ajunga la nemurire si fericire,
pentru ca stie ce-i std in cale si anume, neajunsurile si amdraciunile. Dar la
aceasta s-a interpus si un muritor fericit, pentru ca, dupa ce se va savarsi prin
moarte, va deveni, sculandu-se dintre cei morti, nemuritor, asa cum ne-a aratat
El prin invierea Sa fﬁcand din cei napastuiti fericiti, din randul céarora El
niciodata n-a plecat”'. In orice moment al vietii sale, indiferent de incercarile,
de suferinta, de neajunsurlle sau de amenm;arlle la care este suspus, omul ar
trebui sd-si aminteascd numai de Hristos, singurul remediu impotriva fricii,

pentru ci El este Adevirul.

'7Cf. D. Tracy, «Saving from Evil: Salvation and Evil Today», in H. Hiring, D. Tracy, ed., The
fascination of evil, Concilium, Glen Rock 1998, 113-116.

'8 Cf. N. Lash, «Fear of the dark», Modern Tl heology 16 (2000) 203-214.

"D, Bonhoeffer, Letters and Papers from Prison, New York 1979, 381.

2Cf K. Barth, Church Dogmatics, 111, Edinburgh 1961, 599-602. Cf. A.P. Pauw, «Where
Theologlans Fear to Tread», Modern Theology 16 (2000) 39- 59

2 A, Augustin, Despre Cetatea lui Dumnezeu, Biblioteca de Filosofie. Clasicii filosofiei

universale, Bucuresti 1998, 557-558.
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Goal:
$700,000
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The Romanian Orthodor Epscopateof Anarica
Epioopka Otodond Romang dn Amarica
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$398,218.26
Collected as
of September
30, 2020

Work on the new eaves of the Main
Residence (see picture below), is
complete. On the right, the walls of the
front porch are ready for insulation and
new siding, a project that is ongoing.

Thank you for your support!

Donate at roea.org.
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