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thing is negative. We might all know such a person,
but would be shocked if we were seen as one. We
know the type: they find fault with everyone they
come in contact with. Their life is darkly coloured,
and they are never happy. Nothing is ever done right,
the way it should be done.

No one wants to be around a person who is negative
all the time, because it makes everyone around them
gloomy. We are all sinful and imperfect with respect
to God’s purity, but we must strive to look for good-
ness in all that we see. “A happy heart makes the face
cheerful, but heartache crushes the spirit” (Prov 15:13).

Mirrored windows: Everything is a reflection of
us. We see ourselves before the other. When someone
speaks to us about their troubles, we start to tell them
all our own troubles, and how we are coping or not
coping. We are more important than the person on the

WHAT TYPE OF WINDOW DO YOU
LOOK THROUGH?

Recently, I received a very cute “e-mail story” –
the kind that have pretty pictures with the words, and
people pass around to all their e-mail friends. This
one, however, had an important lesson:

A young couple moves into a new neighbourhood.
The next morning while they are eating breakfast, the
young woman sees her neighbour hang the wash out-
side. She says to her husband: “That laundry is not
very clean. Our neighbour doesn’t know how to wash
correctly. Perhaps, she needs better laundry soap.”
Her husband looked on, but remained silent. Every
time her neighbour would hang her wash to dry, the
young woman would make
the same comments. About
one month later, the
woman was surprised to
see a nice clean wash on
the line and said to her
husband: “Look, she has
learned to wash correctly.
I wonder who taught her
this.” The husband said: “I
got up early this morning
and cleaned our windows.”

In the story, the window
provides a perspective. It
biases the way things are
seen. Each of us has to be
conscious of how we see
things. In other words,
what window do we look
through?

Dirty windows: Every-
which to see others, but when we look at ourselves
through it, we will never be able to fix what needs to
be fixed. It can even lead to pride: “[The prideful man]
says to himself, nothing will ever shake me, I will
always be happy and never have trouble” (Ps 10:6).

And yet, sometimes we all need a rose-tinted win-
dow. Take the “rose-tint” as a filter that removes
unwanted and unnecessary glare. I once knew a man
who was always happy even when he was suffering in
his last days. I asked him once how he was always so
positive. He chuckled and told me: “I look in the
mirror each morning and decide that I am going to be
positive.” During all his cancer treatments to the day
he died, he was always trying to make other people
feel comfortable and happy. It was a matter of per-
spective, of looking through the proper window.

(1 Cor 13:12). In other
words, in this life, our self-
knowledge is always par-
tial, never a standard.

Rose-tinted windows:
Everything is positive. This
is a wonderful type of win-
dow to look through. Ev-
erything we see is
favourable and happy. We
all know someone who
makes an effort to be
happy, and their attitude is
contagious. This type of
person can turn a bad situ-
ation into something won-
derful. Everyone wants to
be a friend with a person
that looks through life with
a happy attitude. This is a
great window through

other side of the conversation. We try to project our-
selves in everything we do and to everyone we meet.
We talk about ourselves whenever the opportunity
arises. We should reflect our true selves, but usually
we are only occupied with ourselves, rather than criti-
cally examining ourselves. We tend to make ourselves
and our experience a standard which is infallible for
everyone else, rather than looking objectively at our
lack of true self-knowledge. St. Paul has the right
attitude: “For now, we see only a reflection as in a
mirror; then we shall see face to face. Now I know in
part; then I shall know fully, even as I am fully known”

by
Psa. Lillian Lupu

Cont. on page 4
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What Type … Cont. from page 3

Clean windows: Everything is seen as it should be.
It is realistic and, if need be, brutally honest. This is
the type of window through which God wants us to
view ourselves. We must see what our sins are and
correct them. When we look out of our eyes, we
should see what we need to see, and thereby do what
we need do in order to purify our hearts and soul.
“Create in me a pure heart, O God, and renew a
steadfast spirit within me” (Ps 51:10).

Of course, the analogy is imperfect, but the point is
not: each one of these windows affects the way we
look out onto life; but just as importantly, it affects
the way we interact with people. Our eyes need to be
full of light (Mt 6:22-23). Except for the dirty one,
each window has its proper use. We have to be con-
scious not only about what we look at in our lives, but
how we are looking, through what attitude. The atti-
tude-window can be as important as the object seen.
In both, we need God’s help and each other.

Thomas was ordained into the Holy Priesthood by
Archbishop NATHANIEL at Descent of the Holy Spirit
Church, Merrillville, IN, for service to that parish.

Fr. Thomas was born Robert Gene Frisby on Feb-
ruary 14, 1958, the firstborn of identical twins (brother
Bill) to William C. and Wanda L. (nee Strong) in
Kenawee, IL. He, along with his twin brother and
later another brother, Jack, were raised in the small
farming community of Galva, IL in a loving home.
They were not raised in the church, only occasionally
attending a local Methodist church. In September 1974,
Bill was killed in a car accident, and 3 months later in
December, a dear uncle, only 5 years his senior, also
perished in an auto accident. These tragic events had
a profound effect on Robert, and in August 1976
while attending a camp hosted by the American Bap-
tist Association, he decided to “trust Christ as my
Savior and to be his follower.” That fall, he attended
Western Illinois University for one year, and then
transferred to Judson College in Elgin, IL, a school
associated with the American Baptists. There he be-
gan his pastoral education, graduating with a degree
in Psychology (Human Relations) and also met his
future wife Laurel.

On August 23, 1980, he married Laurel (nee Tho-
mas) in Elgin, IL, and together they had three daugh-
ters (Meagan, Jenna and Sheena). Robert was ordained
a Baptist pastor in 1985 by the Southern Baptists, and
in 1997 resigned his pastorship to take full time em-
ployment to provide for his wife and 3 teenage daugh-
ters. In January 2004, they moved to Prescott, AZ and
in 2007, they began to discover Orthodoxy after a
conversation with a Roman Catholic co-worker. Fol-
lowing some investigation of the Orthodox faith and
extensive reading, they began attending St. George
Orthodox Church (GOA) in Prescott, AZ where they
met Fr. John Peck. Under the spiritual guidance of Fr.
John, they were chrismated into the Orthodox faith on
the Feast of the Dormition of the Theotokos (August
15) in 2009. They took the names Thomas and Sophia,
and Thomas immediately enrolled in the St. Stephen’s
Course through the Antiochian Archdiocese. Besides

Fr. Thomas Frisby

NEWLY-ORDAINED CLERGY
Robert G. Frisby was or-

dained into the Holy
Diaconate by His Eminence,
Archbishop NATHANIEL
on Sunday, January 1, 2012,
the Feast of the Circumci-
sion of Our Lord, at St. John
the Baptizer Church, Phoe-
nix, AZ. (A convert to Or-
thodoxy, he took the name
Thomas at his Chrismation
in 2009.) On Sunday, Janu-
ary 15, 2012, Fr. Deacon

Romania. In 1996, he entered Dumitru Staniloae Theo-
logical Seminary in Brasov to begin his theological
education. He graduated Valedictorian with an Asso-
ciate Degree in Pastoral Theology in June 2001. He
furthered his education at “1 December 1918” Theo-
logical Academy in Alba Iulia, graduating in 2005
with a Bachelor of Theology degree, with a minor in
“The History and Philosophy of Religions.” For nearly
14 years prior to coming to the U.S. and his ordina-
tion, Florin Soare served as cantor at various Roma-
nian Orthodox parishes in Romania. On September
26, 2004, he married Loredana-Elena (nee Teodor) at
Sts. Michael & Gabriel Church in Sacele, Brasov. She
is a social worker with a Bachelor’s degree in Theo-
logical Art.

their three daughters, the Frisby’s have four grand-
children.

We wish Fr. Thomas and Psa. Laurel God’s bless-
ings in his new assignment as Parish Priest of Descent
of the Holy Spirit Parish, Merrillville IN.

Deacon Florin Soare

Florin Soare was ordained
to the Holy Diaconate by
Archbishop NATHANIEL
on the Feast of Holy
Theophany, January 6, 2012,
at St. John the Baptizer
Church, Glendale, Arizona.
Deacon Florin was ordained
for service to Exaltation of
the Holy Cross Mission,
Phoenix, AZ. He was born
on June 14, 1984 to Ioan
and Elena Soare in Brasov,
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Philippians 2:13, St. Paul writes: “Work out your own
salvation with fear and trembling; for it is God who
works in you both to will and to do for His good
pleasure.” Through His grace we work on drawing
ourselves closer to Him that we may be blameless,
children of God, holding on to the Word of life (Christ
himself).

But how often do we speak in terms of salvation,
for ourselves let alone for our spouse and our chil-
dren? The common Orthodox response is or should be
“I was saved, I am being saved, and I will be saved.”
We understand that through baptism, we receive for-
giveness of sin and ultimately a new life in Jesus
Christ. That is our one time act of being saved. We
also know, as Christ has promised, that He prepares a
place for us in paradise. It is the “being saved” part
that links the former with the latter, the process of
working out our salvation, daily and through our
marriage and family.

Marriage and Family as Salvation
To understand “being saved” in the context of

marriage and family, we must change the way we see
these relationships. Many times, marriage is simply
explained as two people living together as two inde-
pendent individuals with children. They draw a dis-
tinction between each other, what is “yours” and what
is “mine.” St. John Chrysostom says that there is no
relationship between human beings as close as that of
husband and wife, if they are united, as they ought to
be. God made man from the dust of the earth, and
woman from man, that we might know that we are
made of each other, for each other. There should be no
distinction between “yours” and “mine” because it is
“ours” together. Together the parents make the fam-

FAMILIES WORKING OUT THEIR SALVATION
by Fr. Nicholas Hadzellis

The “modern family” consumes
television’s family programming. The
father’s role is only for comic relief, as no
one really takes him seriously. The mother
appears in a constant state of nagging and
the children are the real stars of the pro-
gram. They are hip and grounded in this
modern society. Some shows even go so
far as to have the children play the role of
the responsible, level-headed ones in touch
with reality, teaching the lesson to their
parents.

However, the Church teaches us a differ-
ent story about family, marriage and rais-
ing children for all times. It teaches us that
salvation can be found through family.
Salvation is not a singular act in our life,
but part of our relationship with God. In

ily, and it is together that they make their decisions
about the family. The parents have to be on the same
team, of one mind consciously working out their sal-
vation together.

Within the Orthodox Church, marriage is a mys-
tery, a sacrament and blessing from God, rather than
a joint venture or legal contract. When the bride and
groom are of this mind, working out their salvation
through their marital bond, we see marriages become
stronger. With stronger marriages, our families are
healthier and more sustainable, physically and spiritu-
ally. We see families working out their salvation to-
gether by seeking first the Kingdom of God.

In the Orthodox rite of Marriage, we come before
God truly and faithfully to seek His blessings. We
wear the ring on our right hand, because it is by the
right hand of God we are brought together. We pray
that, like Joseph in Egypt, Daniel in Babylon, Moses
and the Red Sea, and the Prodigal Son, God is present
with us, that God blesses us, and it is through the ring
that we bear witness to His blessings. Then we receive
our stefana, our crowns for the royalty of our new
kingdom, the kingdom of our family home. We also
receive the crowns as a type of martyrdom to our self-
centered selves. We change our personal pronouns
from I, me, mine to we, us, ours. We are joined to-
gether as one, so it is no longer I, but We. Ultimately
we belong to the other for the benefit of the other and
of the family.

St. John Chrysostom writes, “The love of husband
and wife is the force that welds society together. That
is why men will take up arms and even sacrifice their
lives for the sake of this love. Because when harmony
prevails, the children are raised well, the household is

Cont. on page 14



6 SOLIA JAN/FEB 2012PRAY AND WORK FOR ORTHODOX UNITY IN NORTH AMERICA

very beginning of His ministry at Cana to its very end
at the Cross, and even single her out as a member of
the early Church (Acts 1:14); nevertheless, her life
was not a public one. She did not speak openly before
multitudes, gather disciples and teach. Her life was
part of Christian tradition, but it was not the subject of
Apostolic preaching. Consequently, the historian does
not have the same abundance of resources to ascertain
what may or may not have happened in her life. More-
over, whereas the Gospels were written soon after the
resurrection of Christ based on eye-witness testimony,
the Virgin’s life was recorded a century later. So a key
question is: are the events in the life of the Mother of
God corroborated by historical data?

A case in point is the Feast of the Presentation of
the Virgin into the Temple. This commemorates the
day when Mary’s elderly parents, Joachim and Anna,
having prayed for a child and received one, wished to
dedicate her to God and therefore brought her to the
temple to be devoted entirely to His service. It was
there that the high priest greeted the family with pro-
phetic words, and the young Mary entered into the
Holy of Holies. In this most sacred space, God’s pres-
ence was acute and alive. According to God’s instruc-
tions to Moses, it was separated by a great veil woven
of purple, blue and crimson, and the high priest alone
went there once a year with the blood of the Atone-
ment sacrifice.

Are there historical or Scriptural grounds on which

THE PRESENTATION OF THE VIRGIN:
THE TEMPLE AND THE VEIL

When we wish to speak with historical precision
about the events in the life of the Mother of God,
which the Orthodox Church commemorates, we en-
counter a difficulty not present when we speak of the
life of Christ. Specifically, the various New Testa-
ment writings, non-Scriptural documents, and the ar-
cheological record provide us with multiple attesta-
tions and corroborating witnesses for the words and
events in the life of Jesus. His ministry and death were
public. Many saw Him after His resurrection. Every-
one – disciple and antagonist alike –
had vested interests in His words and
actions. After Pentecost, the words,
actions, life, death, resurrection and
most of all the person of Christ be-
came the content of the Apostolic
preaching of salvation.

Yet this is not the case with the
life of the Virgin Mary. Even though
the New Testament writings place
Mary right beside her Son from the

example, Luke tells us that the widowed prophetess
Anna “did not depart from the temple either day or
night, serving God with fasting and prayer” (Lk 2:37)
– that is, she lived in these precincts. We also know
that at times, children were brought to the temple and
left there to be raised in God’s service, such as was
the case with the prophet Samuel whose mother, Hanna,
prayed for a child after many years of being childless
and vowed to dedicate him to God. She fulfilled her
vow, and the boy was raised at the temple by the
family of Eli the priest, serving even as a child in a
linen ephod (I Sam 1-2:18).

Of further significance for our purposes are the
multiple witnesses in rabbinical writings to the 82
young virgins who lived at the temple and wove the
two great veils to cover the outer sanctuary and the
Holy of Holies. According to the Protevangelium of
James, the Virgin Mary was one of these maidens.
This is also reflected in the later iconography of the
Annunciation where the Virgin is always shown spin-
ning purple thread, specifically for the temple veil.
The fact that the Herodian temple was still under
construction at this time heightens the possibility that
Mary was indeed engaged in this project.

According to Exodus, God Himself commanded
Moses to make two veils for the Tabernacle from
blue, purple and scarlet, one at the door of the sanc-
tuary and one covering the entrance to the Holy of
Holies, which had images of cherubim woven into it

the temple and its “enormous riches”
(Histories 5.8.1). Herod had it com-
pletely rebuilt in the first century BC
(“it took 46 years to build this temple,”
Jn 2:20). Its outer wall was five meters
thick which rendered the Roman bat-
tering rams ineffective in 70 AD.

We also know that the priests,
Levites and other temple servants
lived inside the temple precincts. The
Scriptures themselves reveal this. For

to accept these traditions? We know that they were
disputed in 14th century Thessalonica and defended by
St. Gregory Palamas. Is it really possible that a little
girl would live in the temple?

To answer this, we may begin by noting that ar-
cheological evidence indicates that the temple pre-
cincts covered an area of fifty football fields. It was a
large complex of buildings with enormous gates, stair-
ways and courtyards to accommodate its worshippers.
The Roman historian Tacitus describes the beauty of

by
Rev. Hieromonk Calinic (Berger)
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(Ex 26:31,36). Both separated off special, holy space,
behind which the living presence of God was mani-
fested. Such a veil also covered the Holy of Holies in
Solomon’s temple (2 Chron 3:14).

At the time of Christ, the characteristics and work-
manship of the temple veils are well attested. Accord-
ing to rabbinical witnesses, the veil of the sanctuary
was 60 feet long and 30 feet wide, wrought in 72
squares all subsequently stitched together. It was said
to be as thick as a man’s hand and took 300 priests to
hang it. The first-century Jewish historian Josephus
describes the outer veil as made of blue, purple and
crimson with golden embroidery depicting a panorama
of the heavens (The Jewish War 5.211-14). Since the
inner veil was decorated with cherubim and the outer
veil with images of the stars, it is clear that both had
the same meaning: they were images of the heavens
which divide this world from God’s immediate pres-
ence. The veil depicting the higher heaven of the
angelic world covered the Holy of Holies.

The veils were magnificent. Antiochus took a veil
as loot when he sacked Jerusalem in 169 BC (1 Macc.
1:21-22), as did Titus after his sack in 70 AD (Jewish
Wars 7.162). In the second century, a rabbi saw the
veil in Rome, noting the drops of blood on it from the
Atonement sacrifice.

Now we come to the life of Christ. According to the
three synoptic Gospels, the “temple veil” was torn in
two “from top to bottom” (Mk 15:38) when Jesus
died. The logic of the event clearly indicates this was
the veil to the Holy of Holies, which was the one the
Virgin helped create. Such an interpretation is clear in
the New Testament. For example, Mark’s Gospel brings
attention to it with an inclusion (noticeable in Greek)
which parallels the Baptism of Jesus and His Cross: at
Jesus’ baptism, there is a “rending” of the heavens as
the Spirit descends upon Jesus and the Father con-
fesses, “You are My beloved Son” (Mk 1:10-11); at
His death there is the “rending” of the veil (which
depicted the heavenly world) as Jesus “breathes forth
the spirit” and the centurion confesses, “Truly this
was the Son of God” (Mk 15:37-9). Much more im-
portant than this implicit witness, however, is the
explicit explanation given in the Epistle to the He-
brews, where the inner veil figures prominently in an
interpretation of Jesus’ death as a fulfillment of the
Atonement sacrifice (Heb 9, 10). Jesus is both High
Priest and Sacrifice, who enters “past the second veil”
not to the earthly Holy of Holies, but to the heavenly
one. This He does once and for all, clearing “a new
and living way” to God’s presence for all, “through
the veil, that is, his flesh” (Heb 10:20). What is also
most interesting in these passages is that the veil of
the Holy of Holies is seen as an explicit symbol of
Christ’s flesh, which veils His true, Divine identity.
At His death, both the veil of the temple and the veil
of His flesh were removed.

Are there any non-Biblical witnesses to this event?

Several rabbinical sources refer to miraculous occur-
rences which took place “forty years before the de-
struction of the temple” (that is, the time of Christ’s
death). These occurrences were believed to have fore-
told the temple’s destruction. Josephus also mentions
some of these, noting that he would not believe them
had he not learned them from trustworthy eyewit-
nesses (Jewish War 6.297). These include an earth-
quake in the temple precincts (cf. Mt 27:54), the doors
of the temple opening of their own accord in the
middle of the night, and other events. Among these
documents is also a witness to the veil being torn.
How reliable are these witnesses? As one scholar
aptly put it, though we must remain tentative about
the historicity of the events reported in these docu-
ments and circumspect about correlating them to the
accounts in the Gospels; nevertheless, there is enough
data in them that warrants their use in the historical
assessment of the Gospel narratives. We could add:
the same is true in the value they give us in assessing
the events in the life of the Mother of God.

Now we return to the Presentation of the Virgin.
The parallel in the Epistle to the Hebrews between the
veil of the temple and the veil of Christ’s flesh was
not lost on patristic homilists and hymnographers.
Neither was the fact that the same woman, the Virgin
Mary, was responsible for making both veils. One she
made with her hands, the other with her womb. Sub-
sequently, the temple, the Holy of Holies, the Ark of
the Covenant and other items of the temple were seen
as images of the Mother of God, whose life and work
both concealed and revealed God. When the Scrip-
tural description of the temple items are read in this
manner, the parallels can be quite impressive – one
need only listen to our festal hymns.

This takes us to our concluding points. Christianity
is about Christ, but Christ did not exist in a vacuum,
disconnected from other human beings. He had a
Mother. If we are adopted sons (Gal 4:5), brothers of
Jesus (Mt 12:48-50) and members of His body (Rom
12:5) – a body taken from the Virgin – then the Mother
of Christ is also the Mother of all Christians. We feel
a proximity to the Theotokos and an interest in every-
thing she did: her rule of life, discipline, humility,
thoughts, activities and the background, events and
people that shaped her life. As St. Ambrose of Milan
said, “Mary is a rule of life for all.” Thus it is that we
celebrate the events of her life as we do the events of
the life of Jesus Christ.

But can we scientifically prove that her Presenta-
tion and her living her days in the temple actually
occurred? Perhaps not. However, based on historical,
circumstantial evidence, we can say that her living
there as a young girl and helping weave the temple
veil is not improbable. Furthermore, given the
Scripture’s depiction of her person and the respect
given her in the Jerusalem church, we can say that it

Cont. on page 8
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is entirely fitting.
The Feast of the Presentation calls to our attention

that unique and total dedication to God that the Virgin
Mary exemplified and which allowed her to become
the Mother of God. Even today, God uses people who
are totally dedicated to Him. Without such total dedi-
cation, there would have been no Church, and without
it there will be no Church. Yet such a dedication of
Christians to Christ must be constantly renewed. For
this reason, as a great reminder of the one who exem-
plified dedication to Christ, the Orthodox Church cel-
ebrates each year the Presentation of the Virgin into
the Temple.

Cleveland, Ohio – Half of Cleveland’s 220 year
history is shaped, among all other ethnic groups, by
Romanians. Proofs of their living history and vibrant
culture can be found everywhere, in the churches and
societies, the Romanian Museum or the Rockefeller
Nationalities Park where Romanians have their own
Cultural Garden. Just recently, the local newspaper,
The Plain Dealer, featured a building in Gordon’s
square, where the first Romanian newspaper was once
printed. Needless to say, the past glory and today’s
large Romanian immigrant population of this genera-
tion set Cleveland aside as a strong Romanian pres-
ence in America. Romanians and those who wish to
be Romanian, as we jokingly say, come together in an
annual summer Romanian Festival, a true homecom-
ing event for St. Mary Cathedral.

Cleveland Romanians stand out as civic leaders
who have contributed to the shaping of America. Among
the best known prominent personalities is Miss Lucretia
(Titzi) Stoica, who led the Nationalities Services for
42 years. She is a member of St. Mary Romanian
Cathedral. On May 14, 2011, in a festive ceremony
staged by Clevelandpeople.com at the downtown
Marriott, she was inducted into Cleveland’s Interna-
tional Hall of Fame - a great recognition for her and
our community! Born in Youngstown, Ohio, Lucretia
(Titzi) Stoica studied in Cluj and became active in the
Cleveland international community prior to WW II.
Assisting immigrants of all ethnic backgrounds, she
developed a huge web of admirers. She worked side-
by-side with titans of Cleveland’s politics but remained

ROMANIAN INDUCTED IN CLEVELAND’S
INTERNATIONAL HALL OF FAME

Miss Lucretia Stoica (center) surrounded by some of her friends. Among them are: Fr. and Psa. Remus
Grama (left) and Alin Rosca, Hon. Consul of Romania (left).

a humble, yet eloquent personality. She is deeply an-
chored in her church and community. An endowment
fund was created in her name. Her work will always
be associated with Cleveland’s mayors and our own
prominent figures, such as Frs. John Trutza and Vasile
Hategan, John Sibisan, Ted Andrica, George Dobrea,
Elena Vasiliu, Nick Bucur, Peter Lucaci and many
others. We salute and congratulate Miss Stoica who
brings honor to her church and the American-Roma-
nian community.

V. Rev. Fr. Remus Grama

Presentation of the Virgin ...
Cont. from page 7
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SCHOLARSHIPS THROUGH THE ROMANIAN
ORTHODOX EPISCOPATE (ROEA)
All information and some application forms may be accessed via the internet at:

http://roea.org/scholarships.html

SCHOLARSHIP COMMITTEE, 222 ORCHARD
PARK DR., NEW CASTLE, PA 16105-3018.

WM. R. STANITZ / AROY SCHOLARSHIP
In August of 1971, the Constantin J. Stanitz family

of Chicago established a Scholarship Fund in memory
of their son, William Robert Stanitz, who met a tragic
death in California. Two undergraduate scholarships
of $1,000 each may be awarded annually. The appli-
cant must be an active AROY member, a graduate of
high school or a college student, or one who intends
to enroll in a school or college of university level. The
following constitutes a formal application: (a) a bio-
graphical history including family (b) educational
background and grades (c) AROY and Church activi-
ties (d) extra-curricular interests or achievements (e)
reasons why applying for the scholarship (f) photo-
graph (g) letter of recommendation from parish priest
or AROY advisors regarding parish/AROY activities.
All applicants who meet the qualifications and submit
all of the necessary information will be eligible for the
scholarship, which is awarded by random drawing.
Send completed application by JULY 1, 2012 to:
WILLIAM R. STANITZ - AROY SCHOLARSHIP
FUND, ROMANIAN ORTHODOX EPISCOPATE,
PO BOX 309, GRASS LAKE, MI 49240-0309.

DUMITRU GOLEA GOLDY-GEMU
SCHOLARSHIP

Offers two undergraduate scholarships of $1,500
each, which may be awarded annually to undergradu-
ate students of Romanian origin according to the es-
tablished requirements and rules. The applicant must
have completed high school or already be enrolled in
college. Application Deadline is MAY 31, 2012.
Applicants may obtain requirements and forms from
http://roea.org/goldygemu.html or by writing to:
GOLDY SCHOLARSHIP, ROMANIAN ORTHO-
DOX EPISCOPATE, PO BOX 309, GRASS LAKE
MI 49240-0309.

THE PAMFIL AND MARIA BUJEA FAMILY
ORTHODOX CHRISTIAN SEMINARIAN

SCHOLARSHIP
The Pamfil and Maria Bujea Seminarian Scholar-

ship is a scholarship given once only to a male or
female Canadian or American Orthodox Christian citi-
zen studying with the intention of serving, for a given

Cont. on page 17

A.R.F.O.R.A. SCHOLARSHIPS

ARFORA UNDERGRADUATE SCHOLARSHIP
FOR WOMEN

A $1,000 scholarship may be awarded annually to
a woman who has completed the first year of a bacca-
laureate program at an accredited college or univer-
sity. She must be registered in the next year of her
program of undergraduate study. She must be a com-
municant member of the ROEA (see Application Re-
quirements below).

ARFORA—HELEN MUNTEAN EDUCATION
SCHOLARSHIP FOR WOMEN

A $1,000 scholarship may be awarded annually to
a woman who has completed the first year of a bacca-
laureate program at an accredited college or univer-
sity. She must be enrolled in the School of Education
for the purpose of becoming a teacher, and must be
registered for the next year of her program of studies.
She must be a communicant member of the ROEA
(See Application Requirements below).

 ARFORA—MARTHA GAVRILA GRADUATE
SCHOLARSHIP FOR WOMEN

One scholarship of $1,000 may be awarded annu-
ally to a woman who has completed a baccalaureate
degree and has been accepted for graduate work at an
accredited college or university. The applicant must
be registered in a graduate program and must specify
her course of study. She must be a voting, communi-
cant member of the ROEA (See Application Require-
ments below).

APPLICATION REQUIREMENTS FOR
ARFORA SCHOLARSHIPS

Besides the conditions listed above, the applicant
must submit the following: (1) Three letters of recom-
mendation must be mailed directly to the attention of
the ARFORA SCHOLARSHIPS COMMITTEE at the
address listed below. One letter from the parish priest
(if related, one from another priest), one letter from a
college or university faculty member attesting to her
scholarship and character, and one from an individual
not related to the applicant, attesting to her character.
(2) A glossy photograph must be included with the
above specified information. (3) A formal letter pro-
jecting the applicant’s plans, including personal goals,
projected use of degree, church and community in-
volvement, honors and awards.

SEND COMPLETED APPLICATION FORM
AND LETTERS by MAY 15, 2012 to: ARFORA
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A membership at a health club always sounds good
- better health, getting in shape, working out with
your friends, keeping your health insurance agents
and doctors happy. And, in the beginning, it is good.
Our health does improve. We begin to make it up a
flight of stairs without huffing and puffing. We are no
longer endorphin-challenged. Our motivation and en-
ergy is high. We begin to feel good, and maybe even
look good.

Then reality sets in. It isn’t so easy. Every time we
get better at weights, the treadmill, or any number of
machines, some trainer raises the bar, and we have to
work all over again to meet the new numbers. It takes
discipline to keep going when the newness wears off.
We find excuses not to go, then we become part of the
majority dropping in and eventually dropping out. We
go on vacation but don’t return to the gym when we
get back. We have an illness, but once it is over we
can’t seem to get back into the routine. We convince
ourselves - maybe next year, maybe when a friend
joins, maybe when it is cheaper, maybe when a gym
opens closer to home. We made some progress but we
have difficulty sustaining it.

Sound familiar?
Our Church has a form of health club, a ‘gym’,

too...our Lenten periods. We begin invigorated. We
aren’t going to eat meat. We’re going to go to Church
more, pray more, fast from something tangible the
whole 40 days. We sincerely want to get into spiritual
shape, and joining in with the rest of the members of
our church community seems a good idea, a natural
thing to do together. Once more, we are energized,
motivated, a part of it all.

Again reality sets in. Our spiritual workout excuses
aren’t much different than the ones we used for health
club workouts. We get ill, we drop the routine. We go
on vacation or attend important functions, and we
break the fast.

It takes discipline to keep on doing spiritual exer-
cising. Sometimes, we find we are the only ones ‘work-
ing out’ by fasting. Sometimes we see everyone else
is sticking to it, and we are the ones lagging behind or
just quitting. Our motivation clouds up. We let it mess
with our heads. “Why are we doing this?”, we ask
ourselves. “Is there a point to not eating meat?” We
begin to justify our position. Or, we simply ignore the
rest of the fasting season. We did enough, we tell
ourselves. Forget fasting during all 4 major fast peri-
ods during the year. We can’t even make it through
the Great Fast....

So, how do we move forward?
The Church, our “Mother” in our tradition, knows

us, and because She knows us, She gives us a rhyth-

“HEALTH CLUB MEMBERSHIPS”
by Diane Farah

mic schedule during the church year during which we
can keep our spiritual exercises going.

She gives us a structure for developing the disci-
pline of prayer, fasting and almsgiving. She invites all
Her children to work out at the same time, to encour-
age each other, like a buddy system. She makes the
work incremental. We can achieve small percentages
of success, over time, as we build our spiritual muscle.
She is like the ‘all-seeing’ trainer who gauges when
we need to increase our efforts, when we need to start
over, when we need to get back on track in all areas
of our spiritual health.

So, what about prayer? Does it matter for what,
for whom, and how we pray?

The easiest and probably most common prayer we
pray is a petition, a clause in our ‘contract’, a bargain,
because we see God as the ultimate insurance fellow.
“If I pray, God, will you grant me...?” “Could you
send me a sign, God? I need to know You are there.”
“Will You please control the weather/health/safety/
fortune for me and my loved ones, God?”

Fairly soon our confessor, or spiritual trainer, raises
our prayer bar, and we find we have to work harder
(change is always a lot of work with some pain at-
tached). “I blew it God, can you forgive me?” “Help
me develop some new habits, God, because these old
ones are killing me.” “I need to reconcile, I guess, but
it’s too hard without help, God.”

Finally, the trainer raises the bar again, and ironi-
cally the most difficult form of prayer is what seems
should be the easiest: “Thank you for my blessings,
for your mercy, for your graciousness, God.” “Thank
you for the gifts of the Holy Spirit.” “Thank you
for...”. Try sustaining thankfulness, and see for your-
self how much spiritual maturity this calls for. You
have to work really hard at it.

Sure it matters for what, for whom, and how we
pray. Prayer is more for our own benefit than one
might think, even when we are praying for others. We
are the direct beneficiaries of our prayers. Through
prayer, we determine the direction of our soul. We
focus, set and stay the course.

Prayer keeps us awake, spiritually alive to the
moment, when our tendency is to be like the apostles
at the Transfiguration...sleepy, not really present, not
paying attention. It is no mistake that our liturgical
services are peppered with the words, “let us attend”.

Prayer helps us ‘put on the mind of Christ’.
Prayer is loving to have God in our life so much,

that we can talk to Him as easily as we breathe.
Prayer is our temporal conversation with infinity, a

link between heaven and earth, between history and
salvation. It is a true ‘lifeline’ connecting the world
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we know and the world we will come to know. If you
know nothing about the Bible except that it is a con-
tinuing conversation between us and God, you will
know something about prayer.

Sure, it matters.
So, how come we have to fast? Isn’t prayer hard

enough?
If we are in the gym at the local health club, are

weights enough? Are aerobic exercises enough? Are
steps enough? Each has value, and each task requires
different discipline and energy. Each strengthens us in
a different way.

Fasting is another form of gaining control over
limp, underused, or undiscovered areas of ourselves.
What we choose to fast from depends on how serious
we are about gaining control over our actions and
thoughts. It also depends on how aware we are of
where we are strong and where we are weak.

Do you think it matters to God whether we eat
meat, or olive oil, or fish with or without shells, or if
we eat cake 3 times a day? Don’t think so. What God
says matters is that the Kingdom of Heaven is at hand.
He calls us to pay attention to ourselves so we can be
part of that Kingdom with Him.

Many writers and thinkers in the church over time
have suggested that fasting from hateful thoughts,
from mean-spirited or hard-hearted actions, from lies,
is a great way to change course. Begin by examining
how you treat your family members, or the kids at
school, or the people you work with.

Fasting from simple things like types of food is a
hard first step. If you can master something so el-
ementary, you build up to mastery over the more
meaningful things like thoughts, attitude, and
actions...which are much harder to recognize, acknowl-
edge, and adjust.

Whatever you fast from, just be sure it is beneficial
to you, that it helps you in some way to be a better
follower of Christ. Otherwise, you are wasting your
time.

God calls you to love yourself, and you need to love
yourself enough to do what it takes to get healthy. It
takes great humility to love yourself enough to change
into the person God created you to be in His image.

All this, and you want us to alms-give too? We
gave at the office...how nice.

If we begin to thank God for blessings, and we
begin to fast from those things which seek to control
us more than we control them, almsgiving is a natural
follow-up. Just as exercising in the gym leads to a
more active, well-rounded lifestyle, so do prayer and
fasting - our spiritual exercises - lead us to take a more
active, well-rounded role in our communities.

Almsgiving isn’t about throwing some extra pen-
nies, or dollars, or millions of dollars into a charity
pot somewhere. It isn’t about patting our satisfied
selves on the back, because we dumped our old clothes/
furniture/cell phones/eyeglasses off on poorer rela-

tives or pick-up-the-tax-receipt charities. It is about
developing empathy for others.

Almsgiving is more about being responsible for
and to our neighbors because we love. WE LOVE.

Love of others is the inevitable outcome of moving
closer to God. If you find yourself unable to love, then
wake up. Something is wrong. You need to change
something in your life or you will perish. That part of
you which seeks God is dying. If you can’t see Him in
those around you, whom He created, you’re in trouble.

The fast has already started so...
The best part of the Fast is if you missed this one,

another one is coming to the calendar year near you
within a few months, and you don’t have to miss it.

The best part of the Fast is that whatever you gain,
it is more than you had before.

The best part of the Fast is that, mercifully, God
doesn’t need it in order to be with us. He welcomes us,
even at the last moment, that 11th hour we hear about
on Pascha, when we realize we need to be with Him.

Look at the icon of the Resurrection. It’s God’s
hand that is initiating, is extending to grasp hold of us
in Hades. We aren’t reaching up to Him as much as
He is reaching down for us. He comes to find us when
we are lost. We hear His voice calling us. He claims
us for His own.

It is in our nature to want to talk, to connect, to be
with the ones we love; to master our impulses and
appetites, to find God in everyone and in everything,
and in every place, at all times. That is how we were
created to be, in love, out of nothing, by God, and in
His image and likeness. That is our inheritance, and
we need to claim it in its fullness.

So, when the censer swings in your direction the
next time you are in church, know that it is a procla-
mation, an honor bestowed by the Church on you as
the heir of God’s Kingdom. That censer celebrates
God-in-you.

You can freely accept your nature, or you can reject
it. It is your choice. The culmination of all the choices
you will make in your life - choosing to pray or not to
pray, to fast or not to fast, to give alms or not to give
alms, to love or not to love - determine who you are,
who you want to be.

If you live your life without God, you won’t want
to be with Him. It won’t be that you aren’t prepared
and He rejects you - it will be that you reject Him.
God’s choice is that we are all with Him in all our
journeys, in this life, and in the life to come. Your
choice is your choice. Be careful, though. Don’t be
lulled into thinking you will sit up at life’s end and
want something you have never wanted. That’s the
ultimate lie. That’s the ‘caveat beware’ in the spiritual
health club contract. If you change nothing, nothing
will change.

On the other hand, returning to God is no harder
than striking a match to bring light into the dark. God

Cont. on page 12
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Through the Orthodox Brotherhood, our Episcopate
continues its Romanian-American contribution to North
American Orthodoxy in greater measure than our mere
size in members would suggest.

As of January 26th, everyone can now visit the Ortho-
dox Christian Laity (OCL) website at http://ocl.org/
node/218 and see how our Vatra’s archives helped save
our Orthodox history from nearly being lost. OCL’s
24th Annual Meeting last October in Pittsburgh, PA,
honored the 1963 and 1977 “CEOYLA” (Council of
Eastern Orthodox Youth Leaders of the Americas) youth
council’s Festivals of Orthodoxy, where over 10,000
faithful filled Pittsburgh’s old Mellon Arena, covered
on nationwide TV: Twelve bishops from every Ortho-
dox group, with over 175 priests, and the Thousand-
voice Choir, with AROY plus the six other CEOYLA
youth groups providing 150-voices each. It is an Ortho-
doxy-wide manifestation that has never been surpassed.

CEOYLA’s nationwide campaigns influenced 32 states
to recognize Orthodoxy as a Major Faith and to place
Orthodox orphans & foster-children with Orthodox fami-
lies. In the 1950’s, CEOYLA helped OCF’s (Orthodox
Christian Fellowships) to organize on college campuses
across North America, and influenced the SCOBA (Stand-
ing Conference of Canonical Orthodox Bishops in the
Americas) to form in 1960.

The 24th OCL Meeting began (also viewable at the
link above) with the recorded greeting of Bishop +Basil
of Wichita, Secretary of our Assembly of Orthodox
Bishops (North & Central America), in which His Grace
reminisces about his attending the glorious 1963 Festi-
val as a youth.

Brotherhood V.P. Ron Muresan gave the keynote
speech and multi-media talk using photos & reports
which he’d gathered and produced, with the blessing
and help of our Archbishop +Nathaniel. His Eminence
also addressed the dozens of leaders, who included
local rector Fr. Hieromonk Patrick Carpenter, Mother
Christophora of Transfiguration Monastery, and Broth-
erhood Treasurer Marie Avramaut. The brittle ’63 au-
diotape and the ’77 “U-Matic” video were saved by two
members of the Greek Orthodox Metropolis of Detroit.
The Meeting also heard from ’77 Festival Chairman
Michael Herzog (OCA) & the Antiochian leader, Ms.
Kweilin Nassar, who produced the 1977 program for
KDKA-TV. This was truly an Orthodoxy-wide effort.

2012 is full of promise for Brotherhood’s realizing
further progress. Keep an eye open for our Winter-
Spring Mailing, that will ask: “What Do You Feel You
Can Offer Your Church in 2012?”

ORTHODOX BROTHERHOOD USA:
THINK WHAT YOU CAN CONTRIBUTE

IN 2012
Orthodox Brotherhood will soon reach out to you

through its new website: send any content you would
like us to feature, to ronmuresan@att.net. We continue
our traditional subsidies for Vatra summer youth Camps,
the pocket calendars, and in 2011, we stepped up to our
Archbishop’s call to subsidize our ROEA role in the
Assembly of Orthodox Bishops.

Another project is nearing completion: bi-lingual
publication of the beautiful collection The Orchard
with the Saints & Angels, by the late Preoteasa Florica
Batu Ichim. We trust that the articles, plus poetry and
specially-written icons, will teach & inspire you; we
will be seeking financial donations so it can be distrib-
uted not only in bound form but digital as well. We
appeal to our Hierarchs, Deans, Clergy, Religious Edu-
cators & especially parents/godparents, to please plan
on using this publication as a treasury for your family’s
Life in the Faith.

We are also working toward a fitting commemora-
tion in 2014, the Centennial of the birth of our late
Archbishop +Valerian, to preserve & give thanks for
the life and legacy of that great Romanian-American,
who gave us all he had to give, bringing out the best in
us individually and as a group.

Lastly, please keep your eyes peeled and hearts open,
for a major 2012 announcement that is in planning and
promises great things for your Life in Orthodoxy. Par-
ents, Godparents, Grandparents, Children, get ready to
challenge yourselves to be better Orthodox Christians,
starting in your own home, your own family, your own
heart.

By the Lord’s Help,
Brotherhood Board Member

always books us a return ticket home if we choose to
use it.

So, keep the faith, and keep the fast, and keep on
trying. The real currencies in life are time and love.
Thank God we have some of both to sustain us while
we wander about, trying to find our way. Sooner or
later, as Christians, we hope we are amazed and grate-
ful that God is with us; that Christ is risen; that we
have a Way to follow.

Dianne Farah is a graduate of St. Vladimir’s Semi-
nary (M.Div.) and is a member of the Basilica of St.
Mary Antiochian Orthodox Church, Livonia, Michi-
gan, where she is a Co-Administrator of the Church
School.

Health Club … Cont. from page 11
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EPISCOPATE SUPPORTERS
V Rev Fr Catalin & Psa Nicole Mitescu,

Claremont, CA ..................................................... $550.00
Cornel & Sharon Ivascu, Franklin, MI ............... $300.00
Drs Jeffrey & Felicia Ivascu O’Connor,

Birmingham, MI .................................................. $300.00
M/M John Ivascu, Houston, TX ........................... $300.00
Dr Natalia Ivascu, New York, NY ....................... $300.00
Dr/M Ion Petrea, West Haven, CT ...................... $300.00
M/M William Balamaci, Milford, CT.................. $200.00
V Rev Fr Remus & Psa Elena Grama,

Cleveland, OH ..................................................... $200.00
Silvia Teodorescu, Salinas, CA

(IMO Prof Paul Teodorescu) ............................. $200.00
Mihail & Lenuta Teodorescu,

King of Prussia, PA ............................................ $200.00
Marian Varzoaba & Family, Ypsilanti, MI ....... $200.00
George & Evie Dobrin, Blacklick, OH ............... $100.00
Richard C Grabowski, Jackson, MI .................... $100.00
George & Mary Ross, Schererville, IN ............... $100.00
Doina Speriosu, Jamaica Estates, NY

(IMO Dr Simion Speriosu) ................................ $100.00
V Rev Fr Dimitrie Vincent, Redford, MI ........... $100.00
Sylvia Cantor, Parma, OH ....................................... $75.00
Thomas Moga, Northville, MI ................................ $60.00
Marie George, Regina, SK ...................................... $50.00
Kathleen Podoba-Lind, Willoughby, OH .............. $50.00
Vivian Radu, Philadelphia, PA ............................... $50.00
M/M Joseph Totan, Canton, MI ............................. $50.00
Helen Ungham, Beaver Falls, PA ........................... $50.00
Ann & John Dragos, Lexington, KY ..................... $35.00
Andre & Donna Gib, Chandler, AZ ...................... $25.00
M/M Ovidiu Grama, Rocky River, OH................. $25.00
Helen Popa, Monaca, PA ......................................... $25.00
Ray & Mary Sankey, New Castle, PA .................. $25.00
Sylvia Yova, Fairlawn, OH ...................................... $25.00

GENERAL DONATIONS
Psa Eleonora Lazar Memorial Fund .................. $500.00
Descent of the Holy Spirit, Merrillville, IN

(Hierarch Travel Expenses) ................................ $250.00
Rev Fr Nicolae Lapuste, North Vancouver, BC

(ACE Fund Donation) ......................................... $100.00
V Rev Fr Virgil Suciu, Peoria, AZ

(2011 Confer-Treat) ............................................ $100.00
John & Constanta Korolchuk, Inver Hts, MN

(Post-Congress Donation) ..................................... $50.00
Florence Westerfield, Warren, MI ......................... $30.00
Maria Nunciag, Center Line, MI ............................ $10.00

MEMORIAM
Holy Trinity, Youngstown, OH

(IMO Psa Eleonora Lazar) ................................. $100.00
National ARFORA (IMO Anne Groza) ............... $100.00

EPISCOPATE ASSESSMENT
St Mary Cathedral, Cleveland, OH ................ $24,720.00
St Mary, Chicago, IL ......................................... $19,980.00
Sts Peter & Paul, Dearborn Hts, MI ............... $19,680.00
St Dimitrie, Easton, CT ..................................... $16,320.00

FINANCIAL REPORT
Holy Trinity, Miramar, FL ............................... $14,400.00
St George Cathedral, Southfield, MI ............. $14,040.00
St Dumitru, New York, NY ............................. $12,060.00
St George Cathedral, Regina, SK ................... $10,449.00
St Mary, Falls Church, VA ............................... $10,320.00
Three Hierarchs, Seattle, WA ......................... $10,200.00
St Mary, Anaheim, CA ....................................... $9,960.00
Holy Trinity, Los Angeles, CA .......................... $9,900.00
Holy Cross, Hollywood, FL ................................ $7,740.00
Decent of the Holy Spirit, Elkins Park, PA ..... $6,240.00
St George, Canton, OH ....................................... $5,580.00
Sts Constantine & Helen, Indianapolis, IN...... $5,820.00
St Mary, Elmhurst, NY ....................................... $5,460.00
Holy Cross, Alexandria, VA ............................... $5,340.00
Holy Trinity, New Westminster, BC ................. $5,100.00
St John the Baptist, Kitchener, ON .................. $4,860.00
Holy Resurrection, Hayward, CA ..................... $4,680.00
St Mary, Portland, OR......................................... $4,020.00
Sts Constantine & Helen, Lilburn, GA ............ $4,000.00
St Andrew Mission, Potomac, MD .................... $3,990.00
St John, Glendale, AZ ......................................... $3,720.00
St Nicholas, Regina, SK ...................................... $3,600.00
St Anne, Jacksonville, FL ................................... $3,360.00
Descent of the Holy Spirit, Oregon City, OR.. $3,060.00
Holy Cross, London, ON .................................... $3,060.00
Sts Michael& Gabriel, Middle Village, NY .... $3,000.00
St Nicholas, Montreal, QC .................................. $3,000.00
St Joseph of Maramures, Hazelton, PA ........... $3,300.00
Holy Resurrection, Warren, OH ........................ $2,880.00
St Raphael, Detroit, MI ....................................... $2,880.00
St Elias, Ellwood City, PA.................................. $2,820.00
Sts  Michael & Gabriel, Apopka, FL ............... $2,700.00
Sts Michael & Gabriel, Palm Springs, CA ...... $2,700.00
St Thomas, St Louis, MO ................................... $2,580.00
St Anne, Pomona, CA.......................................... $2,100.00
St Andrew Mission, Laval, QC .......................... $2,078.25
St Nicholas Mission, Ottawa, ON ...................... $1,530.00
St Dimitrie, Easton, CT (2011) .......................... $1,505.00
Holy Cross Mission, Phoenix, AZ ..................... $1,290.00
Sts Peter & Paul Mission, Quebec City, QC

(2011) ................................................................ $1,230.00
St Stephen Mission, Clearwater, FL.................. $1,050.00
St Basil Mission, Durham, NC .............................. $750.00
St Andrew Mission, Brooksville, FL ................... $420.00

DEPARTMENT OF MISSIONS
St Anne, Pomona, CA............................................. $200.00
Rev Deacon Dan Chirtu, Aurora, ON ................. $100.00
St John Ladies Auxiliary, Woonsocket, RI ........ $100.00
Presentation of Our Lord, Fairlawn, OH ............. $90.00
Audrey & George Fatsy, Trumbull, CT ................ $50.00

DEPARTMENT OF RELIGIOUS EDUCATION
Psa Eleonora Lazar Memorial Fund .................. $500.00
Stephen & Katherine Miroy, Stafford, VA

(Camp Vatra) ....................................................... $400.00

ARFORA HOUSE RENOVATION PROJECT
St Mary Ladies Auxiliary, Cleveland, OH ......... $500.00
Deborah Moga, Northville, MI ............................. $150.00
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November 22, 2011 – February 5, 2012
November 26-27. Potomac, MD. St. Andrew

Mission. Saturday: Great Vespers. Sunday: Hierar-
chal Divine Liturgy. Banquet for the patronal feast of
St. Andrew the First-Called.

November 29-30. Rives Junction, MI. Dormition
Monastery. Tuesday: Vigil for feast of St. Andrew.
Wednesday: Hierarchal Divine Liturgy for feast of
St. Andrew.

December 4. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy.

December 5-6. Rives Junction, MI. Dormition
Monastery. Monday: Vigil for feast of St. Nicholas.
Tuesday: Hierarchal Divine Liturgy for feast of St.
Nicholas.

December 11. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy. Afternoon:
Hosted visit of St. Parascheva Charity group of Sts.
Constantine & Helen Cathedral (Chicago – Romanian
Archdiocese) to the Vatra.

December 18. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy.

December 24. Rives Junction, MI. Dormition
Monastery. Morning: Vesperal Liturgy of St. John.
Evening: Vigil for Nativity of the Lord.

December 25. Southfield, MI. St. George Cathe-
dral. Hierarchal Divine Liturgy for feast of Nativity
of the Lord.

December 26. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy for Synaxis of
Birthgiver of God.

December 27. Clinton, MI. Ascension of the Lord
Monastery. Hierarchal Divine Liturgy concelebrated
with Bishop Irineu for feast of St. Stephen the Arch-
deacon and Protomartyr.

January 1. Glendale, AZ. St. John. Hierarchal
Divine Liturgy. Ordination of Thomas “Robert” Frisby
into Holy Diaconate for Descent of Holy Spirit Church,
Merrillville IN.

January 6. Glendale, AZ. St. John. Hierarchal
Divine Liturgy for feast of Theophany of the Lord.
Ordination of Florin Soare into the Holy Diaconate
for Exaltation of the Holy Cross Mission, Phoenix
AZ. Great Blessing of water.

January 8. Phoenix, AZ. Exaltation of the Holy
Cross Mission. Hierarchal Divine Liturgy.

January 14-15. Merrillville, IN. Descent of Holy
Spirit. Saturday: Great Vespers. Sunday: Hierar-
chal Divine Liturgy. Ordination into the Holy Priest-
hood of Deacon Thomas “Robert” Frisby for Descent
of Holy Spirit Parish. Great Blessing of water. Ban-
quet.

January 22. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy.

HIERARCHAL SCHEDULE
January 29. Southfield, MI. St. George Cathe-

dral. Hierarchal Divine Liturgy concelebrated with
Bishop Irineu. Memorial Service for Archbishop Vale-
rian (25th Anniversary). Banquet.

February 2. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy for feast of
Presentation of the Lord.

February 5. Rives Junction, MI. Dormition
Monastery. Hierarchal Divine Liturgy.

kept in order, and neighbors, friends and relatives
praise the result. Great benefits, both for family and
state, are thus produced.” This is the mystery of mar-
riage, and the fruit of marriage is the family.

Parents – the Primary Example of Marriage
We are given examples as to how to live a Christian

life by the Gospel and the lives of the saints. We are
called to follow Christ and we commit ourselves to
Him daily. This will lay the foundation for our chil-
dren. Our own example will be the framework in
which our children will work out their salvation. As
parents, we are the primary example of marriage,
relationships and Christian living. When we embrace
the Orthodox teaching of marriage, our children will
learn the love of their parents, but also the love a
husband has for his wife, the love a wife has for her
husband, and the love they share for God. We will lay
the foundation that they will build upon.

There are many Orthodox practices (ascesis) that
we can teach our children, such as prosforo making,
confession and being good stewards of the church.
One of the most important disciplines we can instill is
to pray with our children as a family. They can be
active participants by reading the prayers or singing
hymns with us. We should also allow our children to
hear our own personal prayers, so they may learn that
prayer is something we do as Orthodox Christians,
children and adults alike.

When we fast, we need to teach our children to fast
in an age appropriate way. As they get older, their
fasting rule can get stricter.

We can teach them the seasons of fasting and feast-
ing, but we should also share with them our struggles
and the benefits of keeping the fast.

We can also invite our children to help us with our
works of charity. If age permits, they should help
physically by serving with us in a soup kitchen or they
can help financially by contributing to a charity we
support (e.g. IOCC, OCF, OCMC, etc.).

Above all, it is important that we teach them about
charity by being charitable.

Conclusion
Our children will learn by seeing, hearing and do-

ing. If we start while they are young, they will grow

Families … Cont. from page 5

Cont. on page 15
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up knowing this is what we do, how we pray, how we
fast, and how we give. They will learn this is how we
work out our salvation. So in contrast to what we
often see on television, we create an Orthodox Chris-
tian family, working out our salvation together by
seeking the Kingdom of God. We seek the Kingdom
of God by loving the Lord our God with all our heart
and with all our soul and with all our strength and
with all our mind; and, we love our neighbor - our
family and others - as ourselves.

Fr. Hadzellis is an associate priest at the Annun-
ciation Cathedral in Houston, and is the OCF re-
gional chaplain in the South. He graduated from Holy
Cross School of Theology in 2007 where he received
a Master’s of Divinity and a 2002 graduate of Okla-
homa City University School of Law where he re-
ceived a Juris Doctor.

Source: Orthodox Observer, January 2012, p. 27.

ORDINATIONS
ALEXE, Rev. Deacon Gabriel, was ordained into

the Holy Priesthood by His Grace Bishop IRINEU on
October 22, 2011 at Sts. Peter & Paul Serbian Ortho-
dox Church, Oakville ON which is used for services
by Holy Confessors of Transylvania Mission.

CHIRTU, Dan S., was ordained into the Holy
Diaconate by His Eminence Archbishop NATHANIEL
on June 26, 2011 at St. John the Baptist Church,
Kitchener ON for service there.

DONKA, Mihaiòa V., was ordained into the Holy
Diaconate by His Eminence Archbishop NATHANIEL
on March 27, 2011 at Saints Michael & Gabriel Church,
Sacramento CA for service there.

FRISBY, Robert G. “Thomas”, was ordained into
the Holy Diaconate by His Eminence Archbishop
NATHANIEL on January 1, 2012 at St. John the
Baptizer Church, Glendale AZ.

FRISBY, Rev. Deacon Thomas “Robert”, was
ordained into the Holy Priesthood by His Eminence
Archbishop NATHANIEL on January 15, 2012 at
Descent of the Holy Spirit Church, Merrillville IN for
service there.

SOARE, Florin, was ordained into the Holy
Diaconate by His Eminence Archbishop NATHANIEL
on January 6, 2012 at St. John the Baptizer Church,
Glendale AZ for service to Exaltation of the Holy
Cross Mission, Phoenix AZ.

(STOIAN), Rev. Hierodeacon Iustin, was ordained
into the Holy Priesthood by His Grace Bishop IRINEU
on October 30, 2011 at St. Dimitrie Church, Easton
CT for service to the monastic community of Ascen-
sion of the Lord Monastery, Clinton MI.

ASSIGNMENTS / RELEASES
ALEXE, Rev. Fr. Gabriel, was assigned Parish

Priest of Protection of the Mother of God Mission,
Pierrefonds QC, effective October 22, 2011.

ARDELEAN, Rev. Fr. Emil, at his own request,
was released from his duties as Parish Priest of Sts.
Michael & Gabriel Church, Sacramento CA, effective
February 1, 2012, and is awaiting assignment.

CAPSA, Rev. Fr. Iustin, who was attached to
Holy Trinity Church, Los Angeles, CA, at his own
request, was released to Metropolitan JONAH on
February 6, 2012, for release to the Church of Roma-
nia.

FLOREAN, Rev. Fr. Daniel I., was assigned Par-
ish Priest of St. Basil the Great Mission, Durham NC,
effective August 1, 2011.

FRISBY, Rev. Fr. Thomas “Robert”, was as-
signed Parish Priest of Descent of the Holy Spirit
Church, Merrillville IN, effective January 15, 2012.

(FURDUI), Rev. Hierodeacon Neonil, was released
for a period of six months from service to the monas-

CLERGY CHANGES
tic community of Ascension of the Lord Monastery,
Clinton MI, effective February 1, 2012, to create a
skete in the Pacific Deanery.

LUTAS, Rev. Fr. Gheorghe C., was released from
his duties as Parish Priest of St. John the Hozevite
Mission, Denver CO, effective August 11, 2011, and
is awaiting reassignment.

PROTEASA, Rev. Fr. Ion, was released from his
duties as Assistant Priest of St. Dumitru Church, New
York, NY, and was assigned Parish Priest of St. John
of Wallachia Mission, Alpine NJ, effective July 9,
2011.

(RODILA), Rev. Hieromonk Dionisie, was re-
leased for a period of six months from service to the
monastic community of Ascension of the Lord Mon-
astery, Clinton MI, effective February 1, 2012, to
create a skete in the Pacific Deanery.

VLAD, Rev. Fr. Stefan, who was attached to De-
scent of the Holy Spirit Church, Warren MI, was
assigned Parish Priest of St. Theodora of Sihla Mis-
sion, Utica MI, effective July 9, 2011.

LAICIZED
ANTON, Rev. Fr. Virgil, who was attached to

Holy Trinity Church, Los Angeles CA, was at his own
request, reduced to the lay state, released from all
priestly functions and responsibilities and removed
from the ranks of clergy of the Orthodox Church in
America and the Romanian Episcopate by the Holy
Synod of Bishops, effective February 1, 2012.

MONASTERY RELOCATION
Ascension of the Lord Monastery, which had been

located in Detroit MI, has relocated to Clinton MI,
effective October 17, 2011.

Families … Cont. from page 14
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An important component of the monthly bulletin is
the pastoral message. In July, the parish heard from our
Archbishop NATHANIEL and last month from our tem-
porary pastor, Fr. Bill Clark. A few weeks ago, Father
Bill returned back home to Prescott, AZ and a request
for a pastoral message suggestion for the September
bulletin was emailed to the office of the Archbishop.
The response was simply, “Keep your hand on the plow
and your eyes on the Lord!”

This was the first time I had heard of this expression.
I began to research this saying and found it to come
from Holy Scripture. After digging further into the sub-
ject, I discovered a glorious connection between plow-
ing and this quote from Scripture which I will share
with you.

What is a plow? The answer is simple. A plow is a
tool — a tool used to prepare the soil for planting seed.
Its function is to turn the upper layer of soil, bringing up
the fresh nutrients, burying the nasty weeds, and prepar-
ing a furrow to receive the seed.

How do you plow a field? Plows cannot move with-
out power: oxen, mules, horses, engines. In the spring,
when the weather gets warmer, we see the farmers with
their big fancy machinery in the field. This is quite in
contrast to the Amish farmers that we also see in
Indiana. They still use old-fashioned “horse power”.

Plowing with a horse or teams of horses requires
strength, concentration, and perseverance. Making that
first furrow is the toughest. The farmer must keep his
eye fixed on an object in front of him that does not
change position in order to keep the furrow straight.
After the first furrow is established, the focus is on the
previous furrow, and so on.

But Jesus said to him, “No one, having put his hand
to the plow, and looking back, is fit for the kingdom of
God” (Luke 9:62). This quote from Scripture comes at
the very end of chapter 9 after Jesus gave the Apostles
the power and authority to perform exorcisms and healings
as well as to preach the dawn of the Kingdom [preach-
ing the Good News – their first mission]. When they
returned, they shared all that they had done with Jesus
and each other. The chapter continues with their journey
following Jesus. As they walked together with Him,
they listened to Him speak and witnessed many amazing
things. There were also times when they doubted. Can
you imagine any doubt after witnessing preaching, heal-
ing, and performing miracles? Every time there was
doubt, they became powerless.

Finally, at the end of the chapter, we read that as they
were going along the road, someone approached Jesus
and said to Him: “I will follow you any place you go,”
to which Jesus replied, “The foxes have holes to live in,
and the birds have nests, but the Son of Man has no

KEEP YOUR HAND ON THE PLOW
AND YOUR EYES ON THE LORD!

place to rest his head.” What did this mean? Following
Jesus would not be easy. If people accept Jesus, they
will also accept His followers, and if they persecute
Jesus, they will also persecute His followers.

As we read further, Jesus singled out a man and said
to him, “Follow me!” But this man responded, “Lord,
first let me go and bury my father,” to which Jesus
said, “Let the people who are dead bury their own dead.
You must go and tell about the kingdom of God.” What
was Jesus insinuating? This man needed to get his pri-
orities straight. If burying the dead was this man’s first
concern, then he was already spiritually dead and he
need not bother.

Another man approached Jesus and declared, “I will
follow you, Lord, but first let me go and say good-bye
to my family,” to which Jesus answered, “No one, hav-
ing put his hand to the plow, and looking back, is fit
for the kingdom of God.”

Many times, the things of this life lay hold of us.
They get in the way of our commitment to move for-
ward in Christ. Do we really love Him? Do we really
trust Him? If we do, then we don’t look back, but look
forward and take the chance even when it doesn’t make
any sense to us at all, because we know that He will be
there to help us and save us.

What does plowing teach us about a life in Jesus?
Jesus uses agriculture to illustrate what it takes to be a
disciple and the importance of focus, perseverance, and
faithfulness.

We [Faithful Believers] are the church’s farmers whose
ultimate goal is a great and fruitful harvest [the King-
dom and God’s Blessings]. The tool that we have to use
to achieve our goal is the plow [The Church, Holy
Tradition, and Prayer]. The plow stirs up the Holy Spirit
who nourishes and who buries the nasty weeds of this
life. The horse power to move the plow is the grace of
God, His energy. Jesus is our anchor. When we set our
sights on Him, He will keep our furrows straight. The
seeds that we plant in our hearts and the world are the
Holy Scriptures.

Keeping our hand on the plow and our focus on
Christ is not going to be an easy task for anyone. Living
a God-centered life, attending services, reading the Scrip-
tures, praying regularly will bring about some blisters,
produce sweat, and stir up some dust as we break the
ground of changing our way of living. We will break the
blade of the plow on challenges that come our way, but
in the process, we’ll learn the discipline of keeping our
eyes focused on Jesus; and, we will learn to love and
trust Him to help us be “good and faithful servants”.

Cornelia Merchant
From the Bulletin of Descent of the Holy Spirit

Church, Merrillville, Indiana
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The Greek Archdiocesan School of Byzantine Music
(ASBM) has recently published Byzantine Music:
Theory and Practice Guide to assist novice-level
Byzantine music students and to enrich liturgical music
programs in local parishes. Prior to the guide’s publi-
cation, the only sufficient Byzantine music textbooks
were available in Greek.

After the first year of the school’s operation, offi-
cials re-evaluated the teaching methods and the re-
sources offered to ASBM students. They concluded
that a theory book in English was needed and formed
a committee to produce a student-friendly beginner’s
level textbook. An audio CD also was created to help
students learn the eight modes, along with the various
musical exercises in the book. Special attention was
given to the guide’s layout and graphic design to
make it visually appealing. The book’s scope, which
initially focused on serving ASBM students, has ex-
panded beyond the school.

St. Nicholas Church in Flushing, N.Y., incorpo-
rated the guide into its parochial school curriculum
for grades 4-8 (more than 300 students), and Holy
Cross School of Theology uses it to train future priests.
Many local schools in each Metropolis also train fu-
ture church musicians with the book. The Archdiocesan
School of Byzantine Music ministry has more than 40
students enrolled, both men and women, ranging in
age from 7 to over 50 years old. Its Archdiocesan
Byzantine Choir, comprised of 25 young Greek-Ameri-
can trained Byzantine chanters, has produced albums
and recently performed at Carnegie Hall in New York.

Since the creation of ASBM in October 2010, and
the publication of the Byzantine Music: Theory and
Practice Guide, Orthodox liturgical chant has inspired
many to sing a forgotten song that has nurtured the
minds and souls of Orthodox faithful for over a mil-
lennium. With this book, along with efforts of the
Archdiocesan Byzantine Choir, a new horizon of the

Byzantine Music School members present the first
copy of their guide to Archbishop Demetrios - Photo:
DIMITRIS PANAGOS.

SCHOOL OF BYZANTINE MUSIC
PUBLISHES GUIDE

by Archdeacon Panteleimon

period of time, the Romanian Orthodox Episcopate of
America in Canada. The time to be served is at the
discretion of the ruling hierarch. The number of schol-
arships awarded to qualified students is determined
by the committee. The scholarship is given directly to
the School of Theology at the beginning of the
recipient’s second year of continued theological stud-
ies. To be considered for the Autumn-Winter Term,
a fully completed application (see requirements
below) must be postmarked on or before May 31,
2012. Applications received after this deadline will
not be accepted by the Scholarship Committee. RULES:
A. The Pamfil and Maria Bujea Family Seminarian
Scholarship shall be awarded annually, provided there
is at least one applicant who meets all the stated
requirements. B. The Pamfil and Maria Family Schol-
arship will be awarded for studies only in these des-
ignated Schools of Theology: St. Vladimir’s Ortho-
dox Seminary, 575 Scarsdale Road, Crestwood, N Y
10707; Holy Cross Greek Orthodox School of Theol-
ogy, 50 Goddard Avenue, Brookline, MA 02445; St.
Tikhon’s Orthodox Seminary, PO Box 130, South
Canaan, PA 18459-0130. C. Each scholarship awarded
shall be valued at US $10,000.00 (Ten Thousand United
States Currency). D. Anyone who meets all the desig-
nated requirements may receive the scholarship only
once. REQUIREMENTS: Applicants may obtain
requirements from http://www.roea.org/bujea.html
or by writing to: The Pamfil and Maria Bujea Fam-
ily Orthodox Christian Seminarian Scholarship
Committee, PO BOX 309, GRASS LAKE, MI 49240-
0309 U.S.A.

Scholarships … Cont. from page 9

beautifully refined and ageless expression of Byzan-
tine music is in view and is already reaching the ears
and hearts of many. For more information and to order
the Byzantine Music: Theory and Practice Guide, visit
www.asbm.goarch.org or call (212) 570-3590.

Source: Orthodox Observer, January 2012, p. 3.
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Iubiòi Fraòi Preoòi sçi Iubiòi Credinciosçi.
Suntem la ônceput de An Nou, va¨ rog sa¨ primiòi cele

mai bune ura¨ri de sa¨na¨tate sçi ma[ntuire, Dumnezeu sa¨
ne ajute la toòi, sa¨ fie un an mai bun cu ômpliniri sçi
bucurii duhovnicesçti pentru fiecare din noi. Ne punem
mereu ôntrebarea sçi trebuie sa¨ ne preocupe acest lucru>
Cum sta¨m noi ôn faòa viitorului= Cum ne putem prega¨ti
viitorul= Cred ca¨ e o tema¨ care merge pentru tineri ôn
special, pentru ca¨ ei au ôn faòa¨ viitorul. Spre deosebire
de ba¨tra[ni, care au ôn spate trecutul. Evident ca¨ oamenii
ôn lumea aceasta vin cu faòa spre viitor. Omul este o
fiinòa¨ care privesçte ôn sus. Spre deosebire de animale,
care privesc ôn jos. Ceea ce ôl caracterizeaza¨ pe om
este faptul ca¨ are ôn vedere alceva deca[t pa¨ma[ntul sau
nu numai pa¨ma[ntul. Deci omul este fiinòa care privesçte
ôn sus, poate sa¨ priveasca¨ sçi ôn jos, dar poziòia lui este
de privitor ôn sus. Poate ca¨ s-ar potrivi foarte bine ca
definiòie a omului sçi privitor spre viitor. Deci omul
este fiinòa care privesçte ôn sus, omul este fiinòa care
privesçte spre viitor - privitor spre viitor. Tot timpul
ca¨uta¨m sa¨ ne forma¨m un viitor, ne ga[ndim la viitor, ne
prega¨tim pentru viitor. Important este de sçtiut cum
anume ne putem prega¨ti viitorul, cum trebuie sa¨ ga[ndim
viitorul, ce trebuie sa¨ facem ca sa¨ avem un viitor asça
cum ôl dorim.Toate lucrurile acestea le reprezinta¨ ôn
primul ra[nd Evanghelia sçi apoi, ônva¨òa¨tura Bisericii
noastre, ra[nduielile de slujba¨ ale Bisericii noastre,
apoi, din punct de vedere religios moral, din punctul
de vedere al cunosçtinòei, binenòeles ca¨ ne prega¨tesçte
sçcoala. Pentru ca¨ cei mai mulòi dintre oameni au ôn
vedere viitorul aici pe pa¨ma[nt. Noi venim ôn lumea
aceasta, dar nimenea nu sçtie de ce a venit ôn lumea
aceasta. S-au fa¨cut ata[tea afirmaòii, se pot face afirmaòii
diferite, dar pe viaòa¨ nu-i scris nimic. Asça ca¨ am putea
zice pur sçi simplu> tra¨im pentru ca¨ ne-am pomenit
tra¨ind sçi nu sçtim cum este sau cum ar fi daca¨ n-am tra¨i.
Fiecare dintre noi care a venit ôn lumea aceasta a venit
din nefiinòa¨ la fiinòa¨, din neexistenòa¨ la existenòa¨. Cel
care crede ôn Dumnezeu, care òine seama de Dumnezeu,
care a fost educat ôn cunosçtinòa de Dumnezeu, sçtie sçi
aude la sfintele slujbe ca¨ a fost adus din nefiinòa¨ la
fiinòa¨ de Dumnezeu. ||Cela ce cu ma[na dintru nefiinòa¨
m-ai zidit sçi cu chipul Ta¨u cel dumnezeiesc m-ai cinstit,
iar pentru ca¨lcarea poruncii iara¨sçi m-ai ôntors ôn
pa¨ma[nt, din care am fost luat, la cel dupa¨ asema¨nare
ma¨ ridica¨, cu frumuseòea cea dinta[i iara¨sçi ômpodobindu-
ma¨\\, spunem noi vorbind cu Dumnezeu> ||Cela Ce cu
ma[na Ta dintru nefiinòa¨ m-ai zidit \\. N-am fost, sçi
sunt, sunt, pentru ca¨ din ceea ce n-am fost, m-ai adus
tu Doamne sa¨ fiu, mi-ai dat fiinòa¨, mi-ai dat existenòa¨.
Nu numai existenòa¨ mi-ai dat> mi-ai dat sçi chipul Ta¨u
cel dumnezeiesc. Aceasta¨ alca¨tuire ne pune deodata¨

CUVA[NT DE SUFLET
IANUARIE – FEBRUARIE 2012

ön faòa viitorului sçi ôn faòa Ma[ntuitorului.

ôn faòa trecutului, a prezentului sçi a viitorului. Prezentul
este de fapt timpul nostru real, timpul ôn care ne
prega¨tim pentru viitor, timpul ôn care ne-am tra¨it cele
dinaintea prezentului de faòa¨, timpul ôn care, ca prezent,
ne-am alca¨tuit trecutul. ||Cela Ce cu ma[na Ta dintru
nefiinòa¨ m-ai zidit... .\\, exist, pentru ca¨ m-ai creat Tu,
Doamne, sçi mi-ai da¨ruit chipul Ta¨u, m-ai cinstit pe
mine, care exist cu chipul Ta¨u cel dumnezeiesc\\.

Iubiòi Fraòi sçi Surori,
Bineônòeles, ma¨rturisind ca¨ nu suntem ceea ce am

fost destinaòi sa¨ fim sçi ca¨ ôn faòa viitorului sta[nd ar
trebui sa¨ fim preocupaòi de revenirea la chipul cel
dinta[i, la chipul ma¨ririi celei negra¨ite a lui Dumnezeu,
dar aceasta nu se poate realiza deca[t daca¨ ajungem sa¨
fim curaòi, daca¨ devenim curaòi> ||Miluiesçte zidirea
Ta, Sta¨pa[ne, sçi o cura¨òesçte cu ôndurarea Ta sçi
mosçtenirea cea dorita¨ da¨ruiesçte-mi, fa¨ca[ndu-ma¨ pe
mine iara¨sçi ceta¨òean al raiului!\\. E o privire mai
departe deca[t spre viitor, e o privire spre vesçnicie.

Cu asça ceva pornim la drum ôn faòa viitorului, cu
consçtiinòa ca¨ suntem creaòi de Dumnezeu sçi ca¨ din
situaòia ôn care ne ga¨sim, preocuparea noastra¨ ar trebui
sa fie ômbuna¨ta¨òirea sufleteasca¨ realizata¨ prin ônla¨turarea
a ceea ce este negativ ôn viaòa noastra¨ sçi prin realizarea
a ceea ce poate fi pozitiv ôn faòa viitorului sçi ôn vesçnicie.

Am zis ca¨ timpul nostru real, timpul ôn care acòiona¨m,
timpul ôn care ne forma¨m, timpul ôn care ne realiza¨m,
este timpul prezent. Niciodata¨ sçi nici un om nu se
poate detasça din prezent ca sa¨ tra¨iasca¨ ôn viitor sau sa¨
tra¨iasca¨ ôn trecut. Trecutul noi l-am realizat prin
prezentul de alta¨data¨, iar la prezent am ajuns prin
prezentul de odiniora¨ care pentru noi acum este trecutul
nostru sçi ôn fiacare clipa¨ din viaòa noastra¨ suntem
rezumatul ôntregii noastre vieòi, iar la ba¨tra[neòe suntem
ultima forma¨ a rezumatului ôntregii noastre vieòi.

Pentru ca¨ suntem la ônceput de an sçi ne facem
ga[nduri de viitor, e bine sa¨ le avem ôn vedere pentru
viaòa noastra¨, dar mai ales pentru cei tineri, pentru
viaòa voastra¨ de tineri sçi sa¨ le-aveòi ca jaloane pentru
toata¨ existenòa voastra¨. ön faòa viitorului sta¨m cu toate
acumula¨rile noastre. Deci, nu numai cu ceea ce suntem
prin existenòa noastra¨ conturata¨ de Dumnezeu din
materialul pe care l-a folosit Dumnezeu pentru existenòa
noastra¨. Nici nu vorbim de materialul pe care l-a
folosit Dumnezeu pentru ca¨, ga[ndiòi-va¨, ônceputul
omului sunt nisçte celule care nu se va¨d cu ochiul liber.
De aceea se poate zice ca¨ sçi omul e creat din nimic,
cum a creat Dumnezeu lumea, desçi nimicul acela nu-
i chiar nimic, pentru ca¨ e totusçi un punct de plecare.
Ga[ndiòi-va¨ ca¨ ôn celulele acelea din care porneste
omul vorbim ca¨ e cuprins tot omul cu tot ce are el. E

Cont. la pag. 22
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öNTREBARE>
Nu cumva este o contrazicere ôntre afirmaòia Bisericii

ca¨ toate pa¨catele pot fi iertate sçi afirmaòia Ma[ntuitorului>
||Oricine va zice cuva[nt ômpotriva Fiului Omului, se
va ierta lui, dar oricine va zice ômpotriva Duhului
Sfa[nt, nu se va ierta lui nici ôn veacul de acum, nici ôn
cel ce va sa¨ vie.\\ (Matei XII,32 )

C.R., Aurora, Ontario

RAËSPUNS>
Principalele apelative cu care ne adresa¨m Sfa[ntului

Duh sunt> ||ma[nga[itorule\\, ||duhul adeva¨rului\\ sçi
||da¨ta¨torule de viaòa¨\\. Ca ||da¨ta¨tor de viaòa¨\\ el este
||duh al adeva¨rului\\, iar cele trei lucra¨ri, sau virtuòi
religioase (credinòa, na¨dejdea sçi dragostea) ne sunt
da¨ruite noua¨ de Sfa[ntul Duh. Prin Sfa[ntul Duh intra¨m
ôn comuniunea treimica¨ sçi el fiind ||vistier al buna¨ta¨òilor\\
ne da¨ruiesçte credinòa ôn Dumnezeu, na¨dejdea sçi
dragostea. Fa¨ra¨ acestea trei omul este mort. ön acest
sens negarea celor trei virtuòi care ne leaga¨ de Dumnezeu
este rupta¨. Ruperea noastra¨ de Dumnezeu este moartea,
ôn vreme ce iertarea ca¨pa¨tata¨ prin poca¨inòa¨ ne leaga¨
prin Duhul Sfa[nt de sursa vieòii care este Dumnezeu.

ön momentul ôn care omul, ôn mod raòional sçi

öNTREBÄRI SçI RÄSPUNSURI
consçtient, se lasa¨ infectat de demonism sçi cu ônda¨ra¨tnicie
lupta¨ ômpotriva ||duhului adeva¨rului\\, nega[nd lucra¨rile
lui, ôn momentul acela refuzul omului este respectat
de Dumnezeu, care l-a creat pe om ca fiinòa¨ cu voinòa¨
libera¨. Dumnezeu nu trece peste voia libera¨ a omului,
nu ôl ma[ntuiesçte cu foròa, dragostea fiind un act liber
de alegere, da¨ruire totala¨ sçi ômpreuna¨ vieòuire.

Pa¨catele ômpotriva Sfa[ntului Duh sunt pa¨catele
ômpotriva credinòei, a na¨dejdei sçi a dragostei, nu pentru
ca¨ aceste pa¨cate ar depa¨sçi puterea de milostivire a lui
Dumnezeu, ci pentru ca¨ omul ôntoarce spatele lui
Dumnezeu, iar cum zice cu ônòelepciune vorba roma[nilor
ca¨ ||dragostea nu se face cu sila\\. Daca¨ omul s-ar
ôntoarce din refuzul lui la Dumnezeu ar fi iertat, pentru
ca¨ omul nu poate sa¨ pa¨ca¨tuiasca¨ ata[t de mult ônca[t sa¨
depa¨sçeasca¨ abisul dragostei divine.

1. Pa¨catele ômpotriva credinòei sunt>
ömpotrivirea faòa¨ de adeva¨rurile credinòei, refuzul

de a crede ôn Dumnezeu, negarea, revolta sçi batjocorirea
lui Dumnezeu.

2. Pa¨cate ômpotriva na¨dejdii sunt>
a. Este pa¨cat ômpotriva Duhului Sfa[nt ôncrederea

nesocotita¨ ca¨ Dumnezeu fiind bun iarta¨ orice sçi atunci

De mic nu-i refuzaòi nimic. Daòi-i tot ce doresçte, tot
ce cere, mai cu seama¨ atunci ca[nd sta ¨ruie cu
ônca¨pa¨òa[nare sçi pla[nge. Astfel va cresçte sçi va crede ca¨
ceilalòi ôi sunt datori mereu sçi ôntru toate, ca¨ are doar
drepturi.

Ca[nd ôncepe sa ¨ ônjure s çi sa ¨ spuna¨ nerozii,
dumneavoastra¨ sa¨ ra[deòi. Astfel ôi veòi da de ônòeles ca¨
este foarte desçtept.

Nu-i spuneòi niciodata¨> ãAsta-i ra¨u!\\. Asça spun cei
de moda¨ veche, cu mentalita¨òi depa¨sçite sçi ôngustime
de minte. Ca[nd, mai ta[rziu, va ônta[mpina greuta¨òi ôn
viaòa¨ sçi va suferi, atunci va fi convins cu desa¨va[rsçire
ca¨ societatea este cea care ôl nedrepta¨òesçte.

Stra[ngeòi dumneavoastra¨ ôn urma lui tot ce lasa¨
aruncat ici sçi colo> ca¨ròi, haine, ônca¨lòa¨minte... Nu care
cumva sa¨-i spuneòi vreodata¨> ||Stra[nge-òi lucrurile, pune-
le la locul lor!\\. Astfel va avea certitudinea ca¨ mama
este sclava lui, sçi ca¨ pentru toate sunt ôntotdeauna
ceilalòi ra¨spunza¨tori.

La¨saòi-l sa¨ vada¨ orice (mai ales la televizor), sa¨
citeasca¨ orice, fa¨ra¨ ca sa¨-l ôndrumaòi niciodata¨. Copilul
dumneavoastra¨ este supradotat sçi sçtie sa¨ discearna¨! ôn
acest chip instruirea sçi educaòia lui va avea o gama¨
mai larga¨ sçi mai variata¨!

CUM SÄ VÄ DISTRUGETçI,
ôN MOD PRACTIC, COPILUL

Nu-i daòi vreo pova¨òuire duhovniceasca¨. ön faòa lui,
luaòi ôn zeflemea sçi batjocura¨ credinòa, Biserica, preoòii
sçi pe cei ce-i urmeaza¨. Ca[nd copilul cresçte, ||va alege
singur\\.

Daòi-i bani de buzunar cu nemiluita, ca sa¨ nu se
simta¨ inferior celorlalòi sçi ||sa¨ fie ôn lipsa¨, asça cum aòi
fost dumneavoastra¨ ca[ndva\\. Ca[nd va cresçte, va fi
convins ca¨ valoarea omului i-o da¨ banul, indiferent
cum a fost obòinut.

Nu-i spuneòi niciodata¨> ||Fa¨ asta!\\ sau ||Nu face
cealalta¨!\\, ca¨ci asça ôl constra[ngeòi, nu-i respectaòi
libertatea sçi personalitatea. Ba chiar se poate sa¨-i cauzaòi
sçi... traume sufletesçti! Ca[nd va cresçte, va crede va¨
viaòa ônseamna¨ doar sa¨ poruncesçti, niciodata¨ da¨ asculòi!

Certaòi-va¨, vorbiòi-va¨ ura[t unul altuia ôn faòa lui,
fa¨ra¨ pic de rusçine. Nu va¨ nelinisçtiòi, astfel nu-i veòi
provoca... traume sufletesçti! Mai ta[rziu, ca[nd se va
ca¨sa¨tori, ôi va pa¨rea firesc sa¨ faca¨ la fel.

Ca[nd ôncepe sa¨ se ôncurce ôn mrejele pla¨cerilor
trupesçti, dumneavoastra¨ ônchideòi ochii. Nu-i spuneòi
nimic. Nu-l pova¨òuiòi. Nu-l sa[ca[iòi cu sfaturile
dumneavoastra¨. La¨saòi-l sa¨ se ta¨va¨leasca¨ ôn mocirla
curviei, de vreme ce ||asta-i ceva normal\\.

Cont. la pag. 21

Cont. la pag. 21



20 SOLIA JAN/FEB 2012RUGATçI-VAË SçI LUCRATçI PENTRU UNITATE ORTODOXAË IN AMERICA DE NORD

Sa[mba¨ta¨ 11 noiembrie 2011 a avut loc sfinòirea
Bisericii ||Adormirea Maicii Domnului\\ din Anaheim,
California, pa¨storita¨ cu multa¨ vrednicie de Prea
Cucernicul Pa¨rinte Cornel Avramescu.

Sfinòirea a ônceput cu slujba Vecerniei de vineri
seara, ôn cadrul ca¨reia önalt Prea Sfinòitul Arhiepiscop
Nathaniel a adus ôn biserica¨ ra¨cliòa cu Sfintele Moasçte
ce urmau a fi puse in masa Sfa[ntului Altar.

Sa[mba¨ta¨ dimineaòa ôn sunetul clopotelor, a ônceput
slujba propriu-zisa¨ de sfinòire a bisericii, cu procesiunea
ôn jurul bisericii, sfinòirea sfintei mese sçi a ôntregii
biserici, urmata¨ apoi de Sfa[nta Liturghie Arhiereasca¨,
sa¨va[rsçita¨ ôn pridvorul bisericii. Astfel slujba de sfinòire
a ôncununat munca de peste 25 de ani a acestei
comunita¨òi sub pa¨storirea Pa¨rintelui Cornel Avramescu,
fiind rodul efortului ôndelungat depus de Pa¨rintele,
familia sa sçi credinciosçii parohiei.

A urmat apoi un frumos banchet festiv la care au
participat aproximativ 450 de persoane. Atmosfera a
fost ôntreòinuta¨ de un trio al Filarmonicii din Los
Angeles. A ca[ntat apoi sçi corul Parohiei sub ôndrumarea
dirijoarei Ema Kira sçi grupul de copii al sçcolii
Duminicale sub conducerea directorului Florin Tu-
dor. Ma[ncarea a fost prega¨tita¨ ôn buna parte la
restaurantul Dlui Dumitru Saba¨u.Totul a fost ôn grija
d-nei preotese sçi a Reuniunii Doamnelor. La sfa[rsçit s-
au rostit scurte alocuòiuni, iar Pa¨rintele Cornel a primit
din partea önalt Prea Sfinòitului Nicolae o icoana¨ a
Maicii Domnului, iar din partea Sfa[ntului Sinod, önalt
Prea Sfinòitul Nathaniel a ônma[nat o gramata¨ semnata¨
de toòi ierarhii, prin care a fost ridicat la rangul de
Protopresbiter Pa¨rintele Cornel Avramescu pentru cei
40 de ani de preoòie, dintre care 26 de ani ôn OCA.

La slujba de sfinòire au participat arhiereii> önalt

SFINTçIREA BISERICII ADORMIREA MAICII

DOMNULUI DIN ANAHEIM, CALIFORNIA

Prea Sfinòitul Arhiepiscop Nathaniel al Episcopiei
noastre, önalt Prea Sfinòitul Arhiepiscop Nicolae al
Arhiepiscopiei Ortodoxe Roma[ne din cele 2 Americi
(Patriarhia Roma[na¨), Prea Sfinòitul Episcop Benjamin
al San Francisco sçi al Episcopiei de Vest a OCA, Prea
Sfinòitul Episcop Petroniu al Sa¨lajului (Patriarhia
Roma[na¨) sçi Prea Sfinòitul Episcop Vicar Irineu al
Episcopiei noastre.

Dintre clericii participant amintim> Pr. Constantin
Alecse din Los Angeles, Pr. Catalin Mitescu din
Pomona, Pr. Ionel Cudritescu din Toronto, Canada,
Pr. Constantin Lapustea din San Jose, California, Diacon
Florin Lapustea din San Jose, Diacon
Nicolae Lapustea din San Jose, Arhimandrit Nicodim
Bibarò din Upland, California, Pr. Mihai Ca¨rpeniòan
din Torrance, California, Pr.Anton Frunza din Grand
Rapids, Michigan, Pr. Vasile Muntean din Portland,
Oregon, Pr. Patrick O\Grady din Pomona, Pr. Emil
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Ardelean din Sacramento, California, Diacon Mihaita
Donca din Sacramento, Pr. Rares Onofrei din
Pomona, Pr. Alin Munteanu din Phoenix, Arizona, Pr
Narcis Stoica din Boston, Massachusetts, Pr. Iustin
Capsça din Los Angeles, Ierodiacon Sebastian
Dumitrasçcu de la Vatra Roma[neasca¨, Pr Alb din
Roma[nia, Pr. Sabin din Apahida, Roma[nia, Pr Vasile
Bandui din Salard, Roma[nia sçi Pr. Gheorghe Naghi
din San Jose. Din partea altor Biserici au asistat> Pr.

omul sfideaza¨ buna¨tatea Lui pa¨ca¨tuind cu intenòie sçi
buna¨ sçtiinòa¨. De asemenea, este pa¨cat sa¨ crezi ca¨ te
ma[ntuiesçti numai prin credinòa¨, duca[nd o viaòa¨ pa¨ca¨toasa¨
prin refuzul de a face fapte bune. E o asema¨nare ôn
demonism cu cea a diavolului care crede ôn Dumnezeu,
dar nu face voia Lui.

b. Dezna¨dejdea. Unii oameni ôsçi pierd speranòa ca¨
Dumnezeu ôi mai poate ierta sçi din aceasta¨ cauza¨
renunòa¨ la poca¨inòa¨ sçi pa¨ca¨tuiesc cu buna¨ sçtiinòa¨,
la¨sa[ndu-se astfel ôn ma[inile diavolului. Asça a procedat
Iuda, care din dezna¨dejde sçi ma[ndrie s-a sinucis.

3. Pa¨cate ômpotriva dragostei sunt>
a. Invidia sçi ra¨utatea manifestate ca¨tre aproapele

care urmeaza¨ calea Domnului prin virtuòi sçi fapte
bune, precum sçi sfa¨tuirea altuia sa¨ pa¨ca¨tuiasca¨, iar
celui gresçit neara¨ta[ndu-i calea cea buna¨ din pla¨cerea
de a-l vedea deca¨zut din harul divin.

b. önda[rjirea ôn ra¨utate, nepoca¨inòa pa[na¨ la moarte
sçi ignorarea darurilor lui Dumnezeu.

Pa¨catele ômpotriva Sfa[ntului Duh pot fi iertate ca
orice fel de pa¨cate, dar gravitatea lor rezulta¨ din faptul
ca¨ omul refuza¨ ajutorul lui Dumnezeu. Dumnezeu
care l-a creat pe om liber nu se poate contrazice foròa[nd
libertatea omului, fa¨ca[nd din acesta o scula¨ pioasa¨
care ôn mod mecanic, iar nu din libertate sçi iubire, ar
iubi pe aproapele lui sçi pe Dumnezeu. Pe scurt, Duhul

Alfred Baca Episcopal Vicar for Ecumenical Affairs
Catholic Diocese of Orange, Pr. George Vida Pastor
of Annunciation, Byzantine Church, Anaheim, Pr.
Archim. James Babcock pastor of Holy Cross Melkite
Greek Catholic Church, Placencia, Pr. Hyrant Yeretzian,
pastor of Forty Martyrs Armenian Apostolic Church,
Santa Ana sçi Pr. Vincente Gilmor de la Catholic
Norbertine Monastery.

Participant

Sfa[nt fiind iubirea Tata¨lui care purcede spre Fiul, iar
prin acest act ne öNFIAZAË treimic, revolta noastra¨
consçtienta¨ ômpotriva IUBIRII automat este ômpotriva
SFA{NTULUI DUH, adica¨ rupere din milostivirea
dumnezeiasca¨ sçi demonica¨ sfidare a buna¨ta¨òii sçi
dragostei divine.

Pr. Dr. DUMITRU ICHIM

Sa¨-i òineòi ôntotdeauna partea ôn faòa profesorilor sçi
vecinilor. Sa¨ nu credeòi niciodata¨ ca¨ ||ôngerasçul\\
dumneavoastra¨ poate sa¨ faca¨ lucruri de rusçine sçi
probleme. Oca¨ra[òi-i pe aceia ce prietenesçte sçi bine
intenòionaòi va¨ aduc la cunosçtinòa¨ ceva ôn lega¨tura¨ cu
asta. Sunt... clevetitori sçi invidiosçi!

***
Ca[nd veòi ajunge la secòia de Poliòie, unde l-au dus

pentru ca¨ a furat sau a luat droguri, strigaòi tare de faòa¨
cu toòi ca¨ este un nemernic sçi o lichea, un golan< ca¨ v-
aòi jertfit pentru binele lui, dar n-aòi reusçit niciodata¨ sa¨
ôl cuminòiòi. Astfel veòi iesçi cu obrazul curat.

Prega¨tiòi-va¨ pentru o viaòa¨ plina¨ de suferinòa¨ sçi
remusçca¨ri. O veòi avea...

Episcopul Irineu, ||Mama¨, ai grija¨!\\
(traducere de monahul Gherontie Nica,

din periodicul ||Fluierul pa¨storesc ortodox\\,
editat de Mitropolia de Avlonos sçi Viotia)

öntreba¨ri sçi Ra¨spunsuri
Cont. de la pag. 19

Cum sa¨ va¨ Distrugeòi ...
Cont. de la pag. 19
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Prin Fra¨òia Ortodoxa¨, Episcopia noastra¨ continua¨ sa¨
ôsçi realizeze scopurile ca sçi pa[na¨ acum, Roma[no-
Americanii contribuind la ortodoxia Americii de Nord,
ôntr-o ma¨sura mai mare decôt ôòi ônchipui.

öncepa[nd cu data de 26 Ianuarie, puteòi vizita
organizaòia Laicilor Cresçtini Ortodocsçi (OCL) din
America pe www.ocl.org sçi sa¨ vedeòi cum arhivele de
la Vatra au ajutat nu numai sa¨ se pa¨streze, ci sa¨ se
restaureze o istorie ortodoxa¨ ce putea sa¨ fie pierduta¨.
La cea de a 24-a ôntôlnire anuala¨ a OCL care a avut loc
ôn luna octombrie 2011 ôn Pittsburgh, PA, s-au
comemorat Festivalele Ortodoxe din 1963 sçi 1977,
festivale la care peste 10,000 de credinciosçi au umplut
stadionul Mellon din Pittsburgh, festival care a fost
televizat sçi transmis pe canalul TV national CBS. La
aceste manifesta¨ri ortodoxe de excepòie, au participat
12 episcopi, reprezentand fiecare grup ortodox, sçi peste
175 de preoòi. Corul de 1,000 de voci, format din
membrii AROY plus alte 6 grupuri de tineret ai
||CEOYLA\\ (consiliul liderilor tineri ai ortodoxiei
ra¨sa¨ritene din America) au ca[ntat la aceste evenimente.
O manifestare ortodoxa¨ de o asemenea anvergura¨ nu
s-a mai va¨zut pa[na¨-n zilele noastre ôn America.

O contribuòie majora¨ a campaniei naòionale CEOYLA
a fost ca ôn 32 de state ale Americii sa¨ fie recunoscuta¨
ortodoxia ca una din cele 4 credinòe majore< o alta
contribuòie a fost ca orfanii de religie ortodoxa¨ sa¨ fie
daòi spre adopòie unor familii ortodoxe. Mai mult, ôn
anii |50, CEOYLA a ajutat la organizarea asociaòiilor
ortodoxe studenòesçti ôn universita¨òile din America de
Nord< de asemenea, a contribuit la formarea Consiliului
Episcopilor Ortodocsçi din America – SCOBA – ôn
1960.

Cea de-a 24-a ônta[lnire anuala¨ a OCL (se poate
vedea pe link-ul de mai sus) s-a deschis cu mesajul de
bun venit al Prea Sfinòitului Episcop Basil al Wichita,
ôn cadrul ca¨ruia, Prea Sfinòitul menòioneaza¨ participarea
proprie la grandiosul festival din 1963, ca fa¨ca[nd
parte din tineretul de atunci.

D-l Ron Muresçan, vice-presçedinte al Fra¨òiei Ortodoxe,
a òinut un discurs tematic folosind materiale de arhiva¨
(fotografii, benzi ônregistrate etc.), adaptate cu ajutorul
tehnologiei moderne (PowerPoint, CD, DVD), cu
binecuva[ntarea IPS Arhiepiscop Nathaniel, patronul
OCL-ului. Arhiepiscopul Nathaniel s-a adresat celor
prezenòi, printre care s-au aflat pa¨rintele ieromonah
Patrick Carpenter, preot ôn Pittsburgh, maica stareòa¨
Cristophora de la Ma[na¨stirea Schimbarea la Faòa¨, Marie
Avramuò, casiera Fra¨òiei. Casetele cu ônregistrarile
festivalelor din 1963 (audio) sçi 1977, ôn format U-
Matic, devenite foarte fragile, au fost salvate de doi
credinciosçi ai Mitropoliei Grecesçti din Detroit. La
recenta ônta[lnire au fost prezenòi d-l Michael Herzag

FRÄTçIA ORTODOXÄ SUA>
GA[NDESçTE-TE CU CE CONTRIBUI TU ôN 2012

(OCA), directorul festivalului din 1977, sçi d-na Kweilin
Nassar, din cadrul Arhiepiscopiei Antiohiene, care ôn
1977 s-a ocupat de regizarea sçi televizarea festivalului
pe postul de televiziune KDKA-TV.

Anul 2012 este promiòa¨tor pentru Fra¨òie ca sa¨
realizeze un sçi mai mare progres. Fiòi receptivi la
publicaòia noastra¨ de iarna¨-prima¨vara> ||Ce consideraòi
ca¨ puteòi oferi Bisericii voastre ôn 2012=\\ Puteòi fi ôn
contact cu Fra¨òia Ortodoxa¨ la adresa de e-mail>
ronmuresana¨att.net

Fra¨òia continua¨ tradiòia de a subvenòiona taberele de
vara¨ pentru tineret de la Vatra, calendarele de buzunar,
s çi mai mult, ôn 2011 am ra ¨spuns apelului
Arhiepiscopului Nathaniel de a subvenòiona rolul
Episcopiei ôn Adunarea Episcopilor Ortodocsçi din
America de Nord.

Un alt proiect ôn curs de desfa¨sçurare este publicarea
(ôn ediòie bilingva¨) a colecòiei minunate ||Livada cu
ôngeri sçi sfinòi\\, scrisa¨ de ceea care a fost preoteasa
Florica Baòu Ichim. Spera¨m ca povestirile, poeziile sçi
iconografia ca¨ròii vor eleva spiritele celor ce o vor
citi. Suntem ônca¨ ôn ca¨utare de donatori deoarece
intenòiona¨m sa¨ edita¨m cartea ata[t ôn format electronic
ca[t sçi ôn format clasic. Cartea reprezinta¨ un ôndemn
adresat episcopilor, preoòil sçi instructorilor de religie,
dar sçi pa¨rinòilor, nasçilor, bunicilor, pentru a fi folosita¨
ca o comoara¨ a vieòii de familie sçi ônta¨rire a credinòei
ôn Dumnezeu.

De asemenea, ne-am luat angajamentul sa¨ lucra¨m la
comemorarea celor 100 de ani de la nasçterea celui ce
a fost Arhiepiscopul nostru +Valerian Trifa (n. 1914)<
sa¨ cunoasçtem sçi sa¨ apreciem viaòa sçi faptele unui mare
Roma[n-American, care ne-a dat tot ce a avut de dat,
treca[nd cu vederea sla¨biciunile noastre sçi sçtiind sa¨
scoata¨ la lumina tot ceea ce a fost mai bun din noi,
pa¨storiòii lui.

ön ôncheiere, va¨ ruga¨m sa¨ fiòi cu inimile deschise sçi
atenòi la acest anunò care ofera sugestii importante
pentru viaòa noastra¨ ortodoxa¨. Pa¨rinòi, nasçi, bunici, sçi
copii, haideòi cu toòii sa¨ ne unim ôntr-un nou elan al
Episcopiei noastre!

Doamne ajuta¨!
Ron Muresçan

Cuva[nt de Suflet ... Cont. de la pag. 17

Cont. la pag. 24

o minune extraordinara¨ sa¨ te ga[ndesçti ce poate fi ôn
lucrarea lui Dumnezeu, un ônceput uman, care, de
fapt, cuprinde sçi alte ônceputuri din alòii pornite. Cu
ca[t ônainteaza¨ omul ôn viaòa duhovniceasca¨, cu ata[t ôsçi
da¨ seama mai mult de ma¨reòiile lui Dumnezeu. Nu ne
ga[ndim la ma¨reòia lui Dumnezeu, ôn abstract, asça ca¨ e
mare Dumnezeu, ca¨ a fa¨cut Dumnezeu lumea aceasta.
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- ||Da\ ce mai faci altfel, Ma¨tusça¨ Iliana¨=\\ öntreba¨
Micul Boteza¨tor dupa¨ ce-i umplu ca¨ldarea cu apa¨ ôn
vreme ce ba¨tra[nica se odihnea la[nga¨ sçipot.

- Apa¨i, da¨, cum sa¨ zic. Cu vecinu\. Anul acesta i-au
rodit òarinile ca niciodata¨. Zi sçi noapte cara¨ sçi de pe
dealuri sçi de ca[mpuri toate buna¨ta¨òurile pa¨ma[ntului.
La mine pa¨pusçoiul - sfrijit, cu ta¨ciune sçi vai de capul
lui, la el tot cu doua¨ pa¨pusçi sçi mari ca[t cotul
voinicului.Am avut nisçte straturi cu ardei, pa¨tla¨gele sçi
alte verdeòuri, sa¨racile de ele, ga¨lbenite de parca¨ ar fi
fumat mahorca¨ toata¨ ziua. La el sa¨ vezi rosçiile- ca[t
nisçte bosta¨nei, plesnind de sa¨na¨tate printre frunze, ca
sa¨ nu mai vorbesc de bostani - ca goda¨ceii suga[nd ca[te
zece la vrej. De viòa de vie ce sa¨ mai spun= Strugur
la[nga¨ strugur cu boaba ca[t òa[òa oii, cu proptea la
fiecare< la mine - ca[t agurida de mici sçi piperniciòi, dar
nu ma¨ pla[ng, ca¨ ma¨ bate Dumnezeu. Erau dulci de òi
se topeau ôn gura¨, numai ca¨ au venit sa¨ca¨turile alea de
sta¨ncuòe sçi graurii sau ce-or fi sçi ôntr\o dupa¨ amiaza¨
mi-au cura¨òat toata¨ bolta. De, sa¨ra¨cuòele, tot la omul
sa¨rac trag ca¨ sçtiu ca¨ are inima buna¨. Apoi sa¨ vezi
merii sçi perii lui! Pa[na¨ la pa¨ma[nt, dom\le! Ionatanele
stra¨luceau ca podoabele bradului de Cra¨ciun, iar perele
de iarna¨ ca dovlegeii de mari de te mirai cum nu se rup
pomii chiar cu toate proptelele. La mine, ca nisçte
pa¨dureòe, dar bune sçi alea ca¨ n\au venit nici o
sa¨lba¨ta¨ciune sa¨ mi le strice. Prunii lui - pa[na¨ la pa¨ma[nt
plini de roada¨. Prune negre, prune albastre, bardasçe,
prune galbene, rotunde, lunguieòe, pierje, ghioldane...
Toata¨ ziua dogarii cioca¨nesc la butoaie sçi putini sa¨
puna¨ borhotul pentru òuica¨. Pa¨i, anul acesta o sa¨-i
curga¨ la velniòa¨ ra¨chia ca apele tale Micule Boteza¨tor.
Dar, hai sa¨-òi spun una ce n-ai auzit de ca[nd umbli
prin lumea asta. Alalta¨ieri a venit la poarta¨. ||Sa¨rut
ma[na, cocoane, da\ ce pustiu de bine, te aduce pe la
mine=\\ ôi zic. ||Sa¨ tra¨iesçti, Ma¨tusça¨ Iliana¨\\, ômi ra¨spunde
sca¨rpina[ndu-se la ceafa¨. ||Necazuri, necazuri... Greu e
sa¨ fii sa¨rac, dar sçi mai greu sa¨ fii bogat. Vai, vai,
niciodata¨ nu s\a fa¨cut recolta ca anul acesta. Sçi sçtii ce=
Am gra¨ma¨dit cum am putut gra[nele ôn jitniòe sçi hambare
sçi acum nu sçtiu ce sa¨ fac cu stra[nsul ca[mpului ca¨ nu
mai am unde sa¨ le pun. Strica¨ un hambar, fa¨-l mai
mare, podul grajdului e mic, cosçarele trebuie da¨ra[mate
sçi altele sa¨ fac, butoaiele nu-mi mai ajung, damigene
nu mai ga¨sesc`. De dimineaòa pa[na¨ seara¨ tot pe drumuri
sçi la iarmaroace sçi la piaòa¨, cauta¨ lemnari, dogari,
fierari, tinichigii sçi-i o ga¨la¨gie prin ogra¨zile mele de
parca¨ m\am apucat sa¨ construiesc corabia lui Noe. Vai
sçi-amar, ca¨ nu mai sçtiu ce sa¨ fac sçi cum sa¨ ma¨ mai
ômpart ca¨ daca¨ vine vreo viforniòa¨ ômi strica¨ toate
bucatele de pe ca[mp.Dar, sa¨ nu ma¨ lungesc prea mult
cu belele mele. Am venit sa¨-òi cer iertare ca¨ slugile
mele òi-au cam ra¨rit gardul. Sçi asta pe furisç fa¨ra¨ sa¨
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(FRAGMENT DIN ROMANUL ||MICUL BOTEZÄTOR\\)
aiba¨ obrazul sa¨-òi ceara¨. Sçi asta nu e frumos. Am venit
sa¨ fac ce n\au fa¨cut nemernicii de ei, sa¨ te iau ôn seama¨
ca vecina¨ sçi sa¨-òi cer ceva, ca¨ asça e cresçtinesçte, sa¨ nu
furi ca¨-i mare pa¨cat. Am va¨zut ca¨ òi-au mai ra¨mas
nisçte putregaiuri de gard. Da¨-mi-le mie sçi pe acelea ca¨
o sa¨ te ajute Dumnezeu ca[ndva sa¨ faci sçi matele un
gard nou ca toata¨ lumea. öòi fac un serviciu sa¨-òi cura¨ò
putregaiurile alea de garduri ca[t au mai ra¨mas.Sunt
tocmai bune pentru afumat pastrama, fiertul òuicii, o
minune, ce sa¨ zic, ca¨ ard mohnit exact cum trebuie. Ce
crezi= Ma¨ uit sçi la hardughia de la[nga¨ casa¨ . Tot s\a
ha[rtoit ôntr\o parte sçi ma¨ ga[ndesc, draga¨ vecina¨, sa¨ nu
cumva sa¨ se da¨ra[me peste tine. O sa¨-mi ra¨ma[i
recunosca¨toare ca¨ te ajut s\o dai jos fa¨ra¨ sa¨-òi cer nici
un gologan. S\ar putea sa¨-mi fac din ea un hambarasç
cel puòin \\ Apoi ôntinse capul peste portiòa de la drum.
||Si te-asç mai ruga ceva, ca¨ asça se ajuta¨ vecinii ôntre ei,
nu= Va¨d ca¨ ai nisçte fasolica¨ proaspa¨ta¨ pe haragi. Pot
sa¨ trimit nisçte argaòi de-ai mei sa¨ culeaga¨ de-o ma[nca¨rica¨
ca¨ pe a mea am urcat-o ôn pod de sa¨pta¨ma[na trecuta¨.
Sçi ca sa¨ fie pomana deplina¨, nu te superi, poòi sa¨-i lasçi
sa¨ culeaga¨ vreo traista¨ de porumb. Al meu s\a uscat,
dar al ta¨u e ôn lapte, crud sçi proaspa¨t cum e mai bun
de copt sçi de fiert. Poate sçi nisçte castraveciori ca¨-s
mici ca degetul de prunc sçi nisçte rosçioare, ca¨ alea mici
ôs gustoase. Ce zici= Nu-i bine ca[nd se ajuta¨ vecinii
ôntre ei=\\ M\am uitat la el sçi za¨u ca¨ n\am mai putut sa¨-
mi ônchid gura. Sçi numai ce-l va¨d ca¨ se mai mai
scarpina¨ o data¨ la ceafa¨> ||Va¨d ca¨ esçti femeie tare, tare
de treaba¨. Daca¨ tot n\ai gard, lasa¨-mi sçi ca¨ruòele pe
scurta¨tura¨ sa¨ treaca¨ peste ogorul ta¨u ca¨ tot nu are ce
sa¨-òi strice prea mult din dezastrul ta¨u de recolta¨. Mi-
ai face mult bine ca¨ n\ar mai trebui sa¨ mai ocolesc
doua¨ uliòe sçi femeie buna¨ cum esçti cred ca¨ ma¨ poòi
ônòelege ca¨ nu am timp sçi ca¨ am uitat sçi care mi-i
numele.\\ ön cele din urma¨, Ma¨tusça Ileana ôsçi ridica¨
ga¨leata sçi da¨ sa¨ plece ca[nd vede pe ca¨rarea dinspre
codru pe Mosç Costache, clopotarul sçi groparul satului>

- ||Da\ ce cauòi cuscre prin pa¨dure. Ai pierdut ziua
de ieri=\\ öl ônta[mpina¨ Ma¨tusça Ileana glumind.

- ||Ca¨ bine zici, ziua de ieri, cuscra¨. S\a dus cum nici
n\ar fi fost. Caut lemn de castan sa¨-i cioplesc sicriu
cum au oamenii bogaòi. Au n\ai auzit ca¨ azi noapte
vecin\tu s\a dus la stra¨mosçii lui=

- I-auzi, bre ! Sa¨ n-aiba¨ lemn nici pentru sicriu.
Pa¨cat ca¨ nu am ôn curte sçi un castan ca¨ i l\asç fi dat din
inima¨ sçi pe acela, sa¨racul de el!

Dumitru Ichim
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Noaptea ma¨\nghite,
frigul m-apasa¨.
De ma[na mea\ntinsa¨
nima¨nui nu ôi pasa¨.

Oamenii,
prin faòa¨ |mi,
trec gra¨biòi
pe trotuar.
Sa¨-i mai rog pentru\n ban
e de-acum
ôn zadar.

Nu m-aud. Nu ma¨ va¨d.
Sunt doar unul
din mulòii cersçind.
Cui ôi pasa¨
de |ngheò
fla¨ma[nd
ôn noroi
sau ôntr-un colò de strada¨,
bolind.

Vla¨jganii ma¨ bat.
Beòivii ma¨\njura¨.
Doar ca[ini jiga¨riòi
ômi òin de ca¨ldura¨.
Poliòisçtii
mi-arunca¨
vorbe ce dor.
Pe umeri\mi slabi
port povara
pa¨catelor lor.

Ma¨ culc,
ôn ta[rziu,
pe bulga¨ri betegi.
Cu lacrimile mele
spa¨l ca¨derile lumii ôntregi.

||Doamne, ai mila¨ !\\
önga[n sçi ma¨\nchin.
öngerul mi-a sçoptit de un loc
fa¨ra¨ durere sçi chin.

ön loc luminat,
ôn loc cu verdeaòa¨,
Ma¨icuòa mea sfa[nta¨
te va¨d ca prin ceaòa¨.
Sunt ôngeri...
Iubire...

Iisus la¨cra¨ma[nd
ômi ma[nga[ie sufletul
setos sçi fla¨ma[nd.
Fruntea-I ôn spini
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spre mine-o apleaca¨,
lumina iubirii
ôn ea ma¨ ônneaca¨.

||Vino !\\ ma¨ chema¨.
Hristos, sa[ngera[nd,
potiru\mi ôntinde
pe Tata¨l ruga[nd...

Florica Baòu

Cuva[nt de Suflet ... Cont. de la pag. 22

Dar ca[nd te ga[ndesçti cum a fa¨cut Dumnezeu lumea
aceasta, cum e lumea aceasta de complicata¨, ga[ndiòi-
va¨ la un gra¨unte de polen, ônveòi la sçcoala¨ despre
structura lui. Ce ônseamna¨ asta= ônseamna¨ ca¨ lumea-
i complicata¨, ca¨ nu-i doar fire de nisip, sçi chiar sçi un
fir de nisip, un bob de nisip are o structura¨ a lui din
punct de vedere fizic. Sunt nisçte lucruri extraordinare,
suntem ônconjuraòi de taine. Daca¨ nu tra¨im cu ga[ndurile
acestea ôn faòa viitorului, nu putem avea un viitor care
sa¨ ne dea mai multa¨ lumina¨.

Cu aceste ga[nduri sa¨ ôncepem un an nou ôn viaòa
noastra¨, cu ga[ndul la Dumnezeu sçi la mijloacele care
ne apropie de Dumnezeu, sçi trebuie sa¨ sçtim un lucru>
Dumnezeu nu se descopera¨ tehnicita¨òii, nu se descopera¨
unei tehnici, Dumnezeu se descopera¨ inimii curate>
||Fericiòi cei curaòi cu inima, ca¨ aceia vor vedea pe
Dumnezeu!\\. Ce mult uita¨m noi lucrul acesta! Vrem
sa-l ga¨sim pe Dumnezeu ôn ca¨ròi, vrem sa¨-l ga¨sim pe
Dumnezeu ôn canoane duhovnicesçti, vrem sa¨-l ga¨sim
pe Dumnezeu undeva sçi ca[nd colo uita¨m ca¨ Dumnezeu
S-a descoperit celor cu inima curata¨. Ca¨ a zis Domnul
Hristos> ||Fericiòi sunt cei curaòi cu inima, ca¨ aceia
vor vedea pe Dumnezeu\\.

Va¨ doresc tuturor cititorilor sa¨ aveòi parte de un an
binecuva[ntat, cu folos duhovnicesc, cu na¨dejde ôn
purtarea de grija¨ a lui Dumnezeu, prin mijlocirea sçi
ruga¨ciunile Preacuratei Na¨sca¨toarei de Dumnezeu sçi
ale tuturor sfinòilor pla¨cuòi lui Dumnezeu, sa¨ fim mai
buni, mai credinciosçi, mai drepòi, mai cinstiòi, ca prin
tot ce facem sa¨ se preama¨reasca¨ numele lui Dumnezeu.
Iar Voia Lui sa¨ se faca¨ pretutindenea pe pa¨ma[nt sçi-n
cer.

Asça sa¨ ne ajute Dumnezeu.
Cu pa¨rintesçti binecuva[nta¨ri.

+ IRINEU, Episcop Vicar


